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Christian Witness
in the Social Struggle
Clarence Bouma
Professor of Ethics
Calvin Seminary
Editor The Calv.in Forum

N outstanding characteristic of the Calvinistic form of Christianity is that it is fullorbed Christianity. It rides no hobbies.
It wants to see the total picture of the
Christian Faith as revealed in Scripture. Though it
recognizes that soteriology is of the very heart of
the Christian Faith, that Christian Faith in its Calvinistic form of expression is not exclusively or
one-sidedly soteriological, as so much of current
Fundamentalism is. Neither is it one-sidedly eschatological, though it recognizes the biblical eschatology as an essential e 1 em en t in the total
picture.
To the Calvinist the Christian Faith is a matter
of doctrine, but no less of life. It involves salvation
from sin, but is also a matter of Christian living.
He believes in sanctification as no less essential
than justification. The Faith has the promises both
for this life and for the life to come.
This is also the reason why we preach the law as
well as the gospel. In Reformed church worship
the reading of the law is an integral part of the
sacred program. Many of our Fundamentalist fellow-Christians know the law in only one relation,
viz., that of sin and salvation. Hence they glory in
the hymn: ''Free from the law, 0 happy condition!"
But they have no appreciation of the psalm: "O
how love I Thy law, it is my meditation all the
day!" The Heidelberg Catechism recognizes the significance of the law both as a teacher of sin and as
a norm for the Christian's life of gratitude.
This calls for a Christian witness in every realm
of life. A witness in our personal life, in the home,
in the ·church, in the school, in the state, and in
every social sphere. Calvinists have always been
deeply aware of an ethical task. Our subject speaks
of that Christian witness in the social sphere.

cA

The Social Struggle:
Its Intensity
More specifically our subject speaks of the social
struggle. And well it may. Life in all its social
ramifications is a genuine battle, a struggle, a warfare. Great and powerful forces are operative in
the industrial, the economic, the political, and the
international realms. In fact, we are witnessing an
T:BFJ CALVIN FORUM
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intense and intensified struggle in the social realm
today.
This unusual intensification of the social struggle
is caused by a number of factors, all of them characteristic of the modern structure of human society.
1. There is first of all the growing interdependence of all social agencies and forces. Government,
finance, business, industry, education, and world
relations--all are more interrelated and interdependent than ever before. Touch one, and you
touch them all. Dislocate the one, and the effects
will be seen throughout the whole structure. For
the whole social structure-and I am here using the
term "social" in the widest possible sense-is one.
All social agents, agencies, and forces are interdependent. This greatly enhances the intensification
of the social struggle which we witness today.
2. This intensification of the social struggle is
further promoted by the growing interdependence
of all nations throughout the world. In a deeper
sense than ever before, the world in which we live
is "One World." What happens to Shanghai and
Southeastern Asia today concerns us deeply tomorrow. Decisions made in Moscow, London, and
Washington concern not only the nations whose
capitals they are, but will promptly have their farreaching effects on every continent. All this has
greatly heightened the intensification of the social
struggle of our day.
3. And a third factor accomplishing this same
end is found in the radical nature of the social ideals
that are today championed and propagated. I here
mean to use "radical" in the original sense of the
word. The social, economic, and political ideals
championed today are radical in the sense that they
go to the roots of things. The political issues are
not controlled by the distinction between conservatives and progressives, or Republicans and Democrats, but by the conflict between democracy and
totalitarianism, between a free republic and an
oligarchic, autocratic, almighty state. It is "Mein
Kampf" and the autocratic deliverances of the
Kremlin against the Declaration of Independence
and the Bill of Rights. Governmental ideologies
today are born not from the alternative between a
Hamilton and a Jefferson, a Churchill and a Lloyd
George, a Taft ·and a Theodore Roosevelt, but· by
the revolutionary principles of a Karl Marx, a
227

Friedrich Nietzsche, an Adolf Hitler, and the like.
It is autocracy and statism versus democracy, com.munism versus the economic system of free enterprise.

Point of Departure:
The Glory of God
Now in this intensified social struggle of our day
the Christian stands with his own ideology, his own
world and life view, his own ethical principles.
What is this Christian social ideology?
What are its basic elements, its main principles?
First of all-he begins with the will of the Sovereign God.
Round about him many are guided by social utilitarianism. Others by humanistic social idealism.
For many it is the principle of the greatest. good to
the greatest number. And for great masses it is the
. victory of their own group in the class struggle. ·
Not so for the .Christian.
. He desires to be guided and inspired in all his
· social activity by the glory of God.
Do not speak glibly of "the glory of God." Do
not let it deteriorate into an empty phrase. It is
much more, too, than a beautiful motto.. These are
not days for beautiful mottos, much less for empty
phrases. We are living in a world of grim reality.
The social struggle strips life down to its bare necessities, to the elementals of existence. It is to be
or· not to be.
Viewed in this light, the glory of God. is a mag.nificent .conception. We face the social task of our
day not guided by selfish material g~in as our ideal,
but as a matter of duty. Nor do we face it with the
grim resignation of the. Stoic. We do. what we do
for God's sake. We do what we do because God
wills it. We do what we do with. the great objective
of pleasing Him, who has made all men in His image, who has redeemed us from sin and selfishness
and made us His children, and who would have us
do His righteousness and show forth Hii;; love.
And so the ultimate vindication which we crave
in the social struggle is not the plaudits of men, not
even the betterment of human conditions (valuable and important as this is in its own place), but
to be approved of God.
And only the Master shall praise us,
And only the Master shall blame.
And no one shall work for money,
And no one shall work for fame ..
But all for the joy of the working,
And each in his. separate star
Shall draw the thing as he sees it,.
For the God of thing~ as they. are.

Blueprint for
the Struggle
The second principle in this Christi an social
ideology is the acceptance of the revealed will of
228

God, the Scriptures, more particularly the Decalogue and all the moral precepts of Scripture, as ·
the basic norm for all living, individual and social.
We need a blueprint for this social struggle and
for .the Christian strategy in this social struggle.
That blueprint, or at least the source book for that
blueprint, is the Word of God. In that Word we firid
the pattern of the things that ought to, be. . . .
To be sure, the Bible is no law book. It is not a
legislative code. It is not a book of civil laws, a set
of ready made ordinances, which we can simply
turn to as divine legislation for the political and
social conditions of our day. The problem is not
that simple. It is much more difficult and comple~.
Nevertheless, the Word of God is our only sour6e
book for the blueprint of social justice in our day.
Now that Word of God is a revelation. It is a
revelation from God. He there reveals what He
is and what we are; what He has done for the r~
demption of God's people; what His will .is for human life and for the redemption of human society.
It is important that we recognize that Scripture is
not only a revelation of salvation, of redemption,
but also of the will of God to guide the redeemed
people of God. Just as the redemption through
Christ runs throughout the Scriptures from Genesis to the Apocalypse, so the will of God for man's
life is revealed throughout. It is a revelation not
only of redemption and soteriology, but also a· revelation of morality and ethics.
.
Moreover, this ethical element in Scripture· (as
well as the soteriological) is cast into the form of
~ progressive revelation. As said above, the Bible
is not a law book; it is not a unified moral code, to
:which it is only necessary to append an alphabetical index in order to find the appropriate ordinance
. or enactment applicable to a given case. The Bible
as a progressive revelation of the will of God for
. our moral life gives us basic principles, which. wete
·applied in a certain way in antiquity and under
different social, economic, and political patterns
than those under which we live today. It is our
duty to study and apply these principles to our day
and age.
·
This is a complicated and difficult task. It was
much easier for Abraham to know the will of God
for his life as he lived his simple life on the plains
of Mesopotamia than it is for us in the complicated
structure of our modern life. In our highly complicated, closely interrelated, and fast moving social life we are often called to make ten-if not
scores of-decisions where Abraham needed to
make only one, and usually one that could be made
at his leisure. The highly complicated structure of
human society today places us before many diffic~lt decisions. But the same eternal principles of
right and justice found in God's Word must guide
us.
This places us before the question what ·is temporary and what is abiding in the ethical phase ·of
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the revelation 0£ God as found throughout the
Scriptures. It is not the place here to enter into a
discussion of this problem. Suffice it to say that,
whatever the interpretation and application in concrete instances, it is the principles revealed in the
Word of God that are our basis and starting point.
The Decalogue is one of the summaries of this will
of God for human life. That Decalogue has its abiding significance and force for us today. There is
no other blueprint. Also the modern man finds out
sooner or later: the Ten Commandments will not
budge!

Our Outlook in
the Struggle
The third principle in our Christian social ideology concerns our social outlook. We have spoken
of our starting point: God and His will. We next
dealt with our norm and standard: the Word of
God, His moral revelation, the Decalogue. We now
would say a word on the social prospect and outlook of the Christian in the social struggle of our
day.
First of all, the Christian dreams no pipe dreams.
He does not share the optimism of the older humanistic and modernistic idealism. ·The Christian
is neither an optimist nor a pessimist-he is a realist, and a realist in the Scriptural sense of the Word.
This means that he does not believe in the gradual
improvement of the human race through the development of the better element in human nature.
On the score of the easy social optimism of Humanists and Modernists which prevailed a few decades ago the true Christian, who lived by his Bible,
has always been very reserved-not to say: skeptical. It is not so long ago that men would with some
gusto recite the familiar words:
For I dipt into the future, far as human eye
could see,
Saw a vision of the world and the wonders
that would be,
Till the war drum throbbed no longer and the
battle flags were furled
In the parliament of man, the federation of the
world!
Recent world happenings have proved the unreality and emptiness of this kind of social dreaming.
The Christian recognizes the reality of sin and the
perversity of human nature.
On the other hand, the Christian does not jump
at the mistaken conclusion that it is no use, that
human nature is so wicked we can and should do
nothing to remedy the situation. He will have nothing to do wtth a defeatist or socially indifferentist
attitude of the cynic or the radical Fundamentalist.
The cynic denies his responsibility. The radical
Fundamentalist, from supposedly religious motives,
says: What's the use? He only interests himself in
saving sinners from eternal perdition. For the rest,
THE CALVIN FORUM
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the wicked world can go to perdition, as far as he
is concerned. But the truly biblical Christian recognizes that he is called to glorify God by the doing
of His will in every realm of human endeavor, no
matter what the circumstances or human prospect
may be.
And so the Christian is ultimately a man with a
victorious social outlook. God's in His heaven. He
holds the reins of the world's destiny in His hands.
The ultimate victory is His, is Christ's. This makes
the Christian sober and realistic in facing. the actualities of life. But he stands uncompromisingly for
the doing of God's will, for the realization of His
righteousness, in every phase of human life and
endeavor.
·

Democracy vs.
Autocracy
These Christian social principles must be given
concrete and practical application to the problems
as they shape up in the social pattern of our day.
This pattern, we have seen, is complex, yet interrelated and essentially of one structure.
What is the important issue, the central problem,
the crucial question in the social struggle as it
shapes up today?
That crucial question concerns the proper balance between liberty and law, freedom and control, the rights of the individual (and other voluntarily organized social groups) and the powers of
the state. On this score the Christian is guided by
the following principle. Each individual and each
freely organized social group of individuals should
enjoy just as much freedom (of expression, of development, of action) as is possible without infringing upon the privileges and rights of others,
which, of course, includes the general welfare. It
is the duty of the government to pass such legislation as is necessary to promote this freedom and
to curb (and, if necessary, punish) those who deprive other individuals or groups of their freedom
and rights.
From this basic Christian position certain conclusions promptly follow.
First, this implies a definite conception of government. The government, instituted by God for
the maintenance of order and decency in sinful
human society, does not exist for its own sake. It
is bound by the divine ordinances to maintain righteousness and decency among human beings. The
individual is not just a cog in the wheel of the state.
The individual and the freely organized social .
groups do not exist for the sake of the government,
nor are they the mere tools and puppets of the government, but, strictly viewed, the state exists for
their sake, in order that each may justly and properly and decently strive to realize his own ends.
This rules out every form of totalitarian government. There is no room for autocracy. This con229

demns the utilization of the principle of the divine
right of kings as applied by the Bourbons in their
day, and no less the inhuman, cruel totalitarianism
oi lfitler's Germany and of the present Kremlin.
In the history of the world and of the church a living, vital Christianity has always gone hand in
hand .with the championship of freedom, civil, political, ·and religious. This is especially true of Protestantism, more particularly of Calvinism. The
championship of religious freedom and of political
liberty have gone hand in hand in the great struggle
of such a country as Holland during the 16th century. What dominates Western Europe in that age
is the glorious struggle for political and religious
liberation. Of the championship of this. freedom
also our own country is a grand example.

economic, national, and international realms to set
our faces like flint against the rising tide of this demonic force. As we do so, we should learn to purge
both our economic system of capitalism and our
political system of democracy of its own evils and
excrescences. But as we do so, we shall not lose
sight of the greater battle.

A Call
to Action!

Secondly, this also calls for a strong stand over
against the rising tide of Communism. As just
stated, Communism in its present Russian form is
anti-Christian on the political side because of its
tyranny and totalitarianism. On its economic side
it is no less incompatible with the principles of
Christianity. In the light of the teaching of Scripture any collectivistic form of economic society
must be repudiated. The Christian champions a
system of free enterprise as most in harmony with
the basic ethical demands for human society. This
means that even if modern Communism were not
outspokenly atheistic, as it is in its Russian form
today, the Christian would still be its sworn opponent. A fuller argument of the principles of Scripture in their application to our stand against Communism cannot here be given, but has recently
beel) written up by the undersigned. We refer our
readers for this discussion to THE CALVIN FORUM
in its issues of January, and February, 1949, under
the title: "Is Free Enterprise Anti-Christian?" (*)
The world is today witnessing the rising tide of
this demonic force. of Russian Communism. In this
form it is a combination of religious atheism, political autocracy, and economic collectivism. At present its hordes are sweeping across China and may
soon have engulfed the 450 million people of this
''mastodon of the nations." As an economic poison
it is seeping into the social structure of every
nation in the West. It is no concession to sensationalism or hysteria to say that the great and coming
battle of the world is shaping up around this power
and force.
We know not what the future may bring. This
may well leave to Almighty God. We do know
that it is our solemn Christian duty in the social,

All this constitutes a call to action.
It is time we, Christians, yes, we Calvinists especially, got down to doing something about it. We
have theorized long enough. We have lauded the
glorious principles that are ours. Is it not high time
we put them into practice?
Happily the call to action on this score is growing and is beginning to produce some concrete results. It may be heard in voices of the Young Men's
Federation, as well as of your own Men's Federation. It may be seen concretely in the activities in
various communities to elect the right men to public office. It is apparent in the Christian Labor Associatidn with its courageous and growing testimony in the American world of labor relations.
Perhaps I may be permitted to tell you at this
time of one of the most hopeful signs of constructive effort in this direction that has recently appeared upon the horizon. There is being prepared
under the direction of the Calvinistic Action Committee a book that shall constitute a program of
action for Calvinists in every sphere of life. With
great care the Calvinistic Action Committee has
recently chosen some fifteen or sixteen writers and
prevailed upon them to deal, each in his own field,
with the concrete application of the principles of
our Faith to every sphere of human activity: the
church, the school, the state, the economic realm,
business, labor, and the international sphere. This
book is not to be a book of theory, but of application: not of academic discussion, but of a practical
progran:i that shall embody the great principles of
our Faith in their ethical bearing upon the various
spheres of social life.
I am looking forward to the appearance of this
book. I hope you will also. Such a book can be a
great help in carrying us f o r w a r d in. the social
struggle guided by the principles of God's Word.
Young men's and men's societies ought to make use
of such a book in their study groups, to be stimulated and guided for their practical task in the social struggle which is so urgent and so inescapable.
I consider it one of the most hopeful signs of progress in our group toward practical Christian activity in the social struggle of our day.
Let us in the strength of God arise and build!

* This same discussion may also be found in three other
magazines. In HIS (June-September, 1948); in The Christian
La.bor Herald (February to May, 1949); and in The Southern
Presbyterian Journal (April and May, 1949).

(Address delivered at the Mass Meeting of the Annual Convention of the American Federation of Reformed Men's Societies
in the Midland Park Christian Reformed Church, Midland Park,
N. J., May 4, 1949.)
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The Netherlands and Indonesia*
Amry Vanden Bosch
Professor of Political Science
University of Kentucky
Lexington, Ky.

T THE time of the Japanese conquest of over 200,000 Dutch and Allied prisoners of war and
the Indies, by agreement of the leaders, ·internees. Frightened at the magnitude of his task
part of the nationalist movement decided General Christison extended what was in effect' 'a
upon collaboration with the Japanese and de facto recognition to the Republic and invited the
part went underground. Sukarno and Hatta were cooperation of its officials. Wavering administraamong those who decided to collaborate; Sjahrir tive and police officials quickly began to line up
and others with him chose underground resistance. with the Republic. "The Republic's· tottering house
Legal collaboration was able to achieve nothing but of cards has now received a firm foundation," so
\
Sukarno and Hatta continued to collaborate to the stated an acute Dutch observer.
bitter end. No adequate explanation of this conThe six weeks or more of governmentc:tl vacuum
duct has ever been offered. Indeed, Sukarno was
following the capitulation of Japan was used by the
used by the Japanese to induce thousands of his
Republic; it feverishly set to work to fill this void,
countrymen to enlist in Japanese labor battalions.
and also to whip up popular sentiment a g a i n s t
Many of these suffered extreme hardships; others
Dutch and Allied occupation forces. But the latter
never returned. He also assisted the Japanese in
became a source of weakness. The lawlessness
creating a fascist-terroristic regime.
which it encouraged, on top of the terrorism which
With the collapse of Japan only a matter of days, the Indonesians experienced and learned. under the
the Japanese government decided to bring the Japanese, made it difficult for the Republic to mainmade-in-Japan independence movement to a head, tain law and order within its jurisdiction.
in order to sabotage the peace. On August 9, SukarThe course of events during the next three years
no and Hatta were summoned to Saigon for a conwill
have to be briefly summarized. With the liber:..
ference with the commander of the Japanese armies
ation
of the Netherlands a strongly liberal cabinet
in the Southern regions. At this conference they
were informed that the Japanese government had with Labor Party leadership came to power. Logedecided to grant Indonesia independence. At the mann, the ·Minister of Overseas Territories, was a
brief ceremony held on the occasion the three mem- man who knew the Indies well from long years
bers of the party were given high Japanese distino- of service .there and who had marked liberal views
tions. The three returned to Batavia and on August on colonial policy. The same was true of the Lieu17, 1945, the proclamation of independence, signed tenant Governor-General, Van Mook. Both the
by Sukarno and Hatta, was issued.
Dutch and Indonesian peoples, however, had been
Here it should be noted that another group of isolated for some time from each other and from
nationalists who had not "collaborated with Japan the currents of the free world. Certainly the Dutch
had made plans to set up a republic after the Japa- had to readjust their thinking on Indonesia, and
nese capitulation, but their plans included negotia- some of them found the process painful. The Dutch
tions with the Dutch authorities for the purpose of objection to negotiating with the Indonesian Rearriving at an agreement. The made-in-Japan public because it was headed by collaborators lost
movement headed off this last group. Other Indo- much of its force when in November a ministry
nesians were of the opinion that it would be better with Sjahrir at its head replaced the collaborationto form a widely representative committee to nego- ist ministry with which th~ Republic began. (Sutiate with the Dutch for a maximum of political
karno and Hatta continued as President and Vicerights and reforms. This group had the ground cut
President, respectively, of the Republic.) After
from under it by a declaration of General Christiprotracted
negotiations, during which the Netherson, the commander of the British occupying forces,
when he arrived at Batavia six weeks after the sur- lands parliament sent out ·a Commission-General
render of Japan with a few thousand soldiers for to assist .Van Mook, an Agreement, the Cheribon or
the purpose of disarming and repatriating nearly Linggadjati Agreement, was finally initialed on
300,000 Japanese troops and to liberate and protect November 15, 1946. It was not, however, until
March 25, 1947, that the Agreement was signed.
* See also article in the previous issue.-EDITOR.
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Linggadjati
Agreement
The main provisions of this agreement are as
follows: the recognition by the Netherlands Government of the Republic of Indonesia as exercising
de facto authority over Java, Madura and Sumatra,
the cooperation of the two in "the rapid formation
of a sovereign democratic state on a federal basis
to be called the United States of Indonesia," of
which the Republic, Borneo and the Great East
would form the component parts, but the population of any territory would have the right to decide by democratic process that its position in the
United States shall be arranged otherwise. The
two governments would also cooperate in the establishment of a Netherlands-Indonesian Union, which
would have its own organs to promote the joint interests of the two partners, but of which the Dutch
Sovereign would be the titular head.
The Linggadjati Agreement was in many ways
an odd document. The Dutch Minister of Overseas
. Territories declared that it was not a legal but a
political document. Certainly to the juridically
minded it yields few secrets. In spite of much Dutch
opposition to it, it received the necessary parliamentary majority by a substantial vote, but one
gets the impression from reading the debates and
the newspapers that this approval was reluctantly
granted because there seemed no .other way out of
the impasse. But having accepted it, the Dutch
s i n c e r e 1 y intended to carry out its provisions.
Groups in the Republic of Indonesia were likewise
opposed to it, including Sjahrir's own party.
The efforts to implement the Agreement failed.
The Dutch charged that the government of the
R~public was either not prepared or unable to carry
out the military truce and the Linggadjati Agreement (acts of banditry and terrorism). On May 27,
the Commission-General presented its "final" proposals to the Republic and because a satisfactory
reply was not received, Lieutenant Governor-General Van Mook on July 20, 1947, informed the Republican government that the Netherlands Government "will take such measures as will create conditions of order and safety which will render possible the execution of the ... program" outlined in
the Linggadjati Agreement. On the next day the
Dutch troops moved forward in what the Netherlands government called "police action." In a brief
time Dutch troops had advanced deep into Republican territory.

United Nations
Intervention
On August 1, the Security Council of the United
Nations issued an appeal for immediate cessation
of hostilities. Later a Committee of Good Offices
was created to assist the two parties in agreeing
232

to a truce and in reaching a political settlement.
Under the aegis of the Committee of Good Offices
a second agreement between the Netherlands and
the Republic was signed on January 17, 1948. This
agreement contained 12 "principles forming an
agreed basis for the political discussions," and six
"additional principles for the negotiations toward
a political settlement." Efforts to implement this
Agreement were no more successful than the efforts
to implement Linggadjati. On December 18, the
Netherlands government again resorted to military
action against the Republic.
As one goes over the available records one gets
the impression that there never was a real meeting
of minds in either the Linggadjati Agreement or
the Renville Principles. The Dutch Government
went on the assumption that until the United States
of Indonesia and the Netherlands-Indonesian Union
should be set up the Netherlands government was
sovereign over the whole of Indonesia; that in Linggadjati it did not deal with a juridical equal but a
leading component of the future United States of
Indonesia, and that it had only accepted certain
basic principles for a program of far-reaching constitutional reform. The Republic, on the other hand,
regarded itself as the sole and only authentic representative of Indonesian nationalism, and believed
that it had achieved some sort of recognition as a
sovereign state under the terms of Linggadjati and
before the United Nations. The Republic's activities in continuing and seeking to extend its foreign
relations, in its insistence upon retaining its army
intact, and the political infiltration in non-Republican territory all support this conclusion. There
is also much to indicate that the Republic believed
that the heavy cost to the Dutch of maintaining the
armed forces in Indonesia would in time cause the
Dutch to withdraw on most any terms. Quite naturally, the Republic also relied rather heavily on outside sympathy and aid. The leaders of the Republic apparently believed that fear of outside intervention would keep the Dutch from resorting to
armed force, or if the Dutch did take mi 1 it a r y
action, strong foreign or United Nations sanctions
would follow. In this they were mistaken and disappointed. The Republican leaders were also mistaken in their view that time was wholly on their
side. The internal weakness of the Republic became increasingly manifest as time went on. Its inability to control its army and terrorist bands, and
especially the latter, finally drove even its best
friends in the Netherlands to desperation.
In Borneo and the Great East, in contrast with
the situation on Java and Sumatra, the Dutch were
able to restore their authority first and negotiate
afterward. Thus it first set up a government for
the State of East Indonesia and later it proceeded
along the same lines for Borneo. After the military intervention of July, 1947, separatist moveTHE CALVIN FORUM
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ments developed in Madura and West Java. The
Republic charged that these were inspired, \nstigated and controlled by the Dutch. The Dutch, so
it was charged, were playing the old colonial game
of "divide and rule," and of whittling the Republic
down to where it 'could be controlled in the proposed federation by non-Republican, Dutch-controlled states. Even if one does not accept at its
face value the declaration of the Netherlands representative in the Security Council that his government felt no obligation to repress spontaneous
movements for autonomy by the various peoples of
Indonesia, one must recognize the problem created
by the peculiar demographic and cultural conditions in this widespread insular country. But the
Republic naturally wished, and believed it had the
moral right, to play the predominant role in the
future federation. A unitary state structure was
more in its interest than a federal one. But this is
not wanted, and even feared by most peoples of
the islands outside of Java.
In the last months the struggle has developed
into a three-cornered affair. The leaders of the
non-Republican territories, and especially of East
Indonesia began pressing the Dutch to p r o c e e d
with the establishment of the interim government
for the United States of Indonesia. They pointed
to the provision in Linggadjati which set January
1, 1949, as the date for the creation of the sovereign federation, and became insistent that the
Dutch hold to it. This put the Dutch in a difficult
position. They could not afford to a 1 i en ate the
leadership of East Indonesia, yet they could not
reach a settlement with the Republic. The leaders
of the Republic now also became alarmed, for they
saw the development of a rival contender for the
leadership of Indonesian nationalism,-a rival leadership which, though in a measure anti-Republican, is not necessarily pro-Dutch. The Republicans,
fearing the creation of the United States of Indonesia by Dutch and Federalist cooperation, unleashed a reign of terror for the purpose of intimidating the Indonesians and thus preventing the establishment of the new regime.
The issue from the federalist point of view was
summarized by Abdulkadir, Van Mook's Indonesian
right-hand man, as follows: "Even if the Republic
contends that a federation without its participation
is an impossibility, the federalists are of exactly
the opposite opinion. They consider a federation
without the Republic in no way an impossibility.
The Republic is no longer the most prominent part
of Indonesia, neither as regards the strength of its
population nor in economic respect. The federal
union, on the other hand, can at present, financially and economically, lead its own existence and
even if the current negotiations with the Republic
end in deadlock-Allah forbid-a federation will
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yet be built up. One cannot wait for the Republic
forever."
Events have already in part belied this assertion.
At the last minute the Dutch apparently concluded
that they could not successfully launch the interim
federal government so long as the Republic remained under its existing leadership. The Dutch
could not win loyal Republican cooperation, and
without it their way was beset by great difficulties,
even in preparing for the withdrawal of their own
authority. The Netherlands government faced a
cruel dilemma. The varied interests of the Dutch
in Indonesia would be served best by friendly relations with the Indonesians, but the unfortunate
events following the war placed the Dutch before
the choice between chaos or repressive measures
to assure an orderly liquidation of the old colonial
relationship. The issue was well stated by a Dutch
Labor paper, De Stem, more than two years ago.
Pleading for the approval of the Linggadjati Agreement, it argued that with all the Agreement's defects it "may turn out to be fruitful if it is worked
out in a good atmosphere," but it warned, "if the
atmosphere is poisoned by the sowing of hate and
distrust, the future will be bad, even though the
Agreement had been drafted by angels." The Dµtch
after much provocation resorted to a desperate
gamble.

United Nations
Interference
Most painful for the Dutch has been the interposition of the United Nations in the Indonesian
question. Since the Napoleonic Wars the Netherlands has had few serious international conflicts,
and from the days of Grotius until now the Dutch
have made important contributions to the development of international law. The Dutch nation has
an honorable record of international cooperation
and has actively participated in international organizations. And as a small state with a precarious
geographic situation, the Dutch must look to the
United Nations or a regional defense pact for its
security. Certainly it is not in the interest of the
Netherlands to do anything to lower the prestige
of the United Nations. Yet many Netherlanders
felt from its beginning that the United Nations interposition was harmful and in the end the Government concluded that it could not do otherwise than
defy the jurisdiction and the authority of the United
Nations.
The Security Council never made clear whether
it was proceeding under Chapter VI or Chapter VII
of the Charter. If it acted under Chapter VI the
Security Council could make only recommendations. Only if it proceeded under Chapter VII did
it have the authority to issue an order, but in order
to take action under this chapter the situation in
Indonesia would have to constitute a threat to the
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peace 0£ the world. The Netherlands Government
argued that until the establishment of the United
States of Indonesia it remained sovereign in the
Indies and it remained responsible for law and
order there. The Dutch Government argued further that the situation in Indonesia did not constitute a threat to the peace of the world, and hence
the matter was within its domestic jurisdiction. It
offered to submit the question of jurisdiction to the
International Court of Justice.
In the opinion of the writer there is µmch to be
said for the Dutch position on the point of the jurisdiction of the United Nations, though he has grave
doubts whether this is an issue which can properly
be resolved by a court. The question of whether a
situation threatens international peace is essentially a political and not a legal question. Certainly
there are no legal principles which can aid in the
determination of a question of this nature.

But the Dutch do have a real grievance. The
Security Council intervened in the Indonesian situation, but not in the Chinese, Indo-Chinese, British
Malayan or Burmese situations. The situation in
Indo-China is practically id en tic a 1 with that in
Indonesia, yet the Security Council has not seen in
that situation a threat to international peace. The
civil war in China has had many international complications and is a threat to the peace of the world,
yet the Security Council has not thought fit to interpose its authority. The a n s we r to this strange
anomaly is not far to seek. It is to be found, of
course, in the veto which the permanent (Great
Power) members of the Security Council enjoy.
This kind of discrimination is not likely to enhance
the prestige of the United Nations among the peoples of the small countries, nor even among the
peoples of the democratic Great Powers.

Concerning a Philosophy
of History*
James Daane
Minister Chr. Ref. Church
Lafayette, Indiana

Secular history may be defined as a series of experiments in finite possibilities. The initial premise
on which each experiment is conducted is the mistaken assumption that the relationship between
God and man is not broken. The relationship may
be strained but it is not a broken disrelationship. The
eternal is insinuated into the. temporal, the infinite
is concealed within the finite. The finite is defined
as being essentially the infinite, the temporal the
eternal, and man, God. This is the basic assumption
of every human attempt to solve the problem of
existence. If the task is conceived rationally, then
the ta.sk is to discover universality in particularity,
if aesthetically, the task is to discover the ideal
within the real, if ethically, the task is to discover
the ideal self within the actual self and on the basis
of this actual self to realize the ideal self. However
the task is conceived, rationally, aesthetically, or
ethically, it should be observed that the "task" is
never defined as an act through which something
new comes into being. On the contrary, in each instance the "task" is a discovery of something that
always existed. Thus each of the three methods of
solving the problem constitute an evasion of the
historical in the strict sense of the word. None of
the three methods requires a genuine historical becoming, a divine act through which a decisively
new beginning is made, in consequence of which
* This article continues and concludes the discussion begun
under the same title in the previous issue.-EDITOR.
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the old things may pass away and all things become
new. The necessity of such a Divine Act in history
is excluded because every secular experiment in
finite possibilities rests on the initial assumption of
the unreality of the Fall. It is simply taken for
granted that God is with us.

The Possibilities Prove
to be Impossibilities
A Christian philosophy of history must point out
that the optimism of every experiment in finite possibilities flows from its mistaken initial assumption.
A simple declaration that this is so will perhaps go
unheeded. But we can make it very difficult to ignore; history and its crisis are our allies! It can be
shown in terms of history itself that history is a
series of experiments in finite possibilities in which
the finite possibilities are progressively eliminated.
Any crisis can be shown to be nothing less than the
inevitable consequences of its wrong historical departure. It can be shown that all historical possibilities turn out in the end to be impossibilities.
A Christian philosophy of history can also demonstrate that with the progressive elimination of
finite possibilities each crisis becomes more acute.
Hope dwindles and despair increases, because the
number of finite possibilities is limited. As possibilities are progressively exhausted, a decreasing
number of possibilities remain. For history cannot
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repeat itself; an exhausted possibility cannot be
made the subject of a repeated experiment. If, for
e x a m p 1 e , the American experiment in economic
capitalism and liberal democracy fails, the experiment will never be repeated in America, if for no
other reason than that the despair that attends failure will sap the moral strength and courage an experiment requires. This very lack of spiritual vitality and strength seems to be the malady of the German people. As indicated above, one must have
hope in order to begin an experiment in finite possibilities.
A Christian interpretation of secular history must
demonstrate in terms of history itself that there
is no "as you were in history." History possesses
a finality that can not be evaded; it is this finality
that drives it forward in a straight line. It must be
shown that any attempt to back-track on history is
an impossibility, and that any attempt to do so will
turn out to be merely an extension of history-an
extension determined and conditioned by the very
segment of history which was to be evaded. It must
be shown "traditionalism" is a futile attempt to return upon history to a point prior to where things
went wrong in the hope of remaining there. It must
be shown that Romanticism's attempt (e.g. Rousseau) to return to a point antecedent to all history
where Nature can be found unsullied by civilization is impossible. It must be p o int e d out that
"eclecticism's" attempt to retreat upon history to
the point where things went wrong in an endeavor
to make a new point of departure through a new
selection and re-arrangement of the historical elements is equally futile. All such attempts at backtracking on history in order to reach the point of
wrong departure are futile: it is impossible to get
behind the point where things went wrong, i.e., the
Fall. Every attempt at a new historical departure
is on this side of the Fall. In short, it must be indicated that every purely human historical attempt
to achieve a new point of departure is wholly impossible because every such attempt is within the
compass of that first wrong departure (the Fall)
and is determined by it.
Since no historical act can transcend the initial
mistaken act and escape being conditioned by it,
every experiment in finite possibility ends in a
crisis, i.e., in a historical declaration of Impossibility. As possibilities are eliminated, cries become
increasingly acute, and historical Impossibility is
more clearly announced by the ontology of history
itself. As a consequenc~, man's despair deepens, he
surrenders to nihilism, and a sense of dread that
nothingness is the final truth about life fills his soul.
Thus secular history reveals. that God is not in it;
that history is not Immanuel. This disclosure that
God has forsaken it and that its positive possibilities (common grace) are ultimately purely negative with respect to the basic problem of history,
corresponds to that negativity of nihilism and that
sense of vacuity which haunts the modern man.
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This disclosure of secular history's impossibility
is a negative disclosure. It reveals that the temporal has lost the Eternal; it does not, however, reveal that it is the Eternal that is lost. Hence the
confusion and mystery that always adhere to historical existence. A positive disclosure that the
temporal has lost the Eternal is outside the scope
of secular history. Such a disclosure would demand
of a purely human historical act a transcendence
over the initial wrong act of departure (the Fall) .
For without such a transcendence it is not possible
to understand that it is the Eternal that is lost. Such
an act of transcendence, as we have seen, is. impossible, since every purely human act is conditioned
by the Fall and, therefore, partakes of that confusion and ignorance which renders a comprehension
of the Fall impossible.
·

The Transcendent
Revelation in Christ
A positive disclosure that will reveal the nature
of the Fall and thus reveal the mystery of man's
historical existence must be a revelation within
man's concrete historical situation. The disclosure
must, therefore, be made by one who is riot only 1n
history but also transcends history. Our philosophy of history must point to this divine possibility,
Jesus Christ, and declare that only He is able to
deliver us from the crisis of history, because He
alone is able to annul the past mistakes and sinful
departures through the forgiveness of sins. It must
point to Christ, who, because He is able to deliver
us from our past, is also able to achieve for us a
new beginning through regeneration. Christ alone
is able to triumph over our dead time and give us
in our dead time, e t e r n a 1 life. It must declare
through the disclosure of the futility of putting any
confidence in the flesh, that Christ alone is able to
reconstitute a new and permanent social order and
make us members of that new order, the Churchwhich is His new creation. Thus, for the man in
Christ, the former things are passed away and all
things have become new.
Never before have non-Christian people felt such
fear and despair with respect to their own finite
possibilities. They feel that the measure of thefr
greatest possibility is only the ability to destroy
themselves. The atomic bomb is a fearful symbol
of the dimensions of purely finite possibilities. This
situation is a glorious challenge for the Church of
Christ. A desire for salvation always rests on a
despair of oneself. The radiance of the Resurrection is seen against the darkness of the grave; the
Divine Possibility is seen most c 1ear1 y when it
stands in the debris of our broken finite possibilities.
In a day when gloomy philosophies of history
written in terms of "the decline of the West," "the
end of civilization" are avidly read, we may be confident that a Christian philosophy of history will
also be read-if it is concretely wrought in terms
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of our present disintegrating situation. We must
meet modern man where he is-in the constricting
narrows of historical travail. We must read correctly the climate of our age, recognizing that people now-a-days spend little time discussing whether
or not Christianity is true because of an antecedent
conviction that it makes little difference whether it
is true or not, because it is irrelevant.

Christianity's Relevancy
to the Present Situation
We must show Christianity's relevancy by relating it to the present concrete situation in terms that
can be clearly understood by modern man. This
involves no denial or concealment of any Christian
truth. On the contrary, when cast in terms of modern man's thought and concepts, Christianity stands
in sharpest relief. It is when Christian thought re.,
mains within its heavy technical and religious terminology that an irreligious age does not understand and theological discussion degenerates into a
verbalism which is only an ado about words. It is
then that Christian truth is most effectively hidden
-for though shouted from the housetops, no one
will pay attention.
Addressing the actual situation we must expose
the basic fallacy of Marxism, pointing out that its
optimistic belief, that the "class struggle" will end
in a classless Proletarian Heaven, is rooted in the
belief that God is with us. For only if the eternal
is concealed within the temporal can history be
brought to rest within history. We must reveal that
thi.s same basic assumption lies at the bottom of
that type of post-millennialism nurtured by liberal
theology. Thus far, we have done little more than
say "No" to the pre- and post-millennialists. We
must point out to both pre-millennial and Roman
Catholic thought, the true nature of Christ's triumphant reign over our historical life. It will not
do to state naively that we a-millennialists do not
believe in an earthly kingdom. For if the pre-millennialist possess some wit, he will be quick to point
out that the present reign of Christ over men and
nations to which we subscribe is surely in some
sense earthly, for these men and nations are surely

on earth. Our criticism of both the Roman Catholic
and the pre-millennial interpretations of history
must go deeper: It must be pointed out to Roman
Catholicism that while the reign of Christ is in a
real sense temporal, earthly and historical, yet the
Kingdom of God may never be completely identified with anything earthly, temporal or historical.
To pre-millennialism we must declare that history
will not be brought to even a partial halt through
a more substantial historical embodiment of the
Kingdom of God in future history than it has at
present.
Finally, a Christian philosophy of history must
bring all history within its purview. It must not
limit its interest exclusively to the reign of the
glorified God-Man, Jesus Christ-for this is only a
part of the larger whole. It must not begin with
the binding of Satan but with the Fall, four thousand years prior, at which time there were no saints
in heaven. And it must end, not with the loosing
of Satan, but with the end of the world. Nor must
it concern itself exclusively with the redemption of
the church, a la Fundamentalism. We claim to be
Calvinists. This means that we be 1 i eve that all
things exist for the church, including those historical achievements which accrue because of the "difference" m e n t i o n e d above. These "all things,''
among which are those things we associate with
common grace, must be considered and their significance integrated in the total interpretation. This
is our task as Calvinists-a task too largely left unfinished. May God deliver us from complacency
and from that absolutism which creates the illusion
that nothing remains to be done. May God revive
us, so that our theology may be a truly living theology, related to the crisis of our times and to the
broken lives of men.
What I have here presented are but feeble reflections on a subject which requires much more
theological thought. Whatever value it may possess adheres to intention rather than to achievement. If any are willing to set themselves to the
task of constructing a more adequate Christian philosophy of history than we now have, I am willing
to be their humble helper.

Grandfather
Forgotten already the knee-rounded trousers,
The dust-moated sun like a shawl on his neck.
Spring is too nice to spend stirring the fire
And out here in the garden, unworked, he could
check
The shaking of useless and knubbledy hands.
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Only a child remembers those hands, veined and
rigid,
The odor of pipe, eyes faded and brown,
The mint yielding pockets, face stubbled and lined.
Only myself and a rose geranium, pot-bound,
In his greenhouse when he finally died.
MARIE J. POST
THE CALVIN FORUM

* * * JUNE· JULY,

1949

The Coll\11\unistic Menace
Endre Sebestyen
Free Magyar Reformed Church
Leechburg, Pennsylvania

S a result of the two world-wars, or rather,
as a result of the astounding mistakes
.
committed by the victorious""powers after
the close of these wars, the world is facing today a problem of such magnitude as it has
never faced before. On the solution of this problem hangs the fate of our western civilization and
.
'
m that civilization, the fate of our Am e r i c a n
democracy.
This problem is presented in the East-West crisis
or, as it is more properly called, in the global war
which has engulfed the whole world. If in this
global war Red Communism is victorious, our western civilization and our American democracy will
inevitably be swept out of existence. There are
many people today in America, who, for one reason or another, are not willing to admit this fact, but
their unwillingness does not alter the situation in
the slightest degree. The stern facts in the case do
not admit of any doubt.
Ever since I returned to the United States that
is during the last two years, I tried to acquaint myself with the exact attitude the Churches of America
have adopted as regards the handling of this allimportant problem. The gospel of the Kingdom of
God is entrusted to the keeping of the churches of
the land. As the dispensers of the gospel they occupy a position of the utmost importance. It is quite
possible that the position they occupy is the most
important position, and that it will be their attitude
which will decide the final outcome of the raging
conflict. How do American Churches stand as respects the East-West crisis? What is the exact position they occupy in the global war?
I~ -order to place things in a sharper focus, let us
begm our review from the vantage point of an assumed position.
Let us suppose that the gentleman in charge of
our foreign affairs, our Secretary of State has addressed a letter of the utmost importance to the
Churches of America. Let us assume that this letter of his reads as follows:

cA

"Our country being engaged in a fateful struggle, the outcome of which is bound to have a decisive effect on the fate of
~mr bel?ved nation, I feel that the wisdom of one man is wholly
msufficient to map out the course which will best insure the
nati?n of attaining the desired end. You, my friends, represen tmg all the Churches of the land, are in the undisputed possession of divine truth, and such being the case, I entrust the
future of our country, in these fateful times into your hands
being confident that under the guidance of 'that divine truth
t~e dispens~rs of w~ica you are, you will be able to point out
with unerrmg certamty the road which will lead us all to a

THE CALVIN FORUM

* * * JUNE - JULY, 1949

happy solution of the great problem which is facing the world
and our own country in these days of stress and storm."

What would be the answer of our Churches to
such a letter? What course would they point out
for the attainment of the happy solution for the
great problem at hand?

Blind
Leadership
Not long after my return to the United States a
statement was p r i n t e d in the New York Times
signed by more than a dozen high ranking officials
of ten American denominations, such as the Protestant Episcopal Church, the Lutheran Church, the
Methodist Church, the Evangelical and Reformed
Church, the Southern Baptist Church and others.
The statement was also signed by representatives
of some of the largest religious organizations of the
country, such as the YMCA, the World Alliance for
International Friendship through the Churches, the
United Council of Church Women. Quite a representative list, we must admit. What did the statement contain and what did it propose?
The main burden of the statement was to urge
all the Churches of America to seek friendly relations with Soviet Russia. I quote the words of the
signers of the statement: "If the people of the
United States and of the Soviet Union retain a
spirit of friendly cooperation and mutual admiration, peace ~an abide with us. But if suspicion, fear
and hate rise between these two peoples, atomic
holocaust and just damnation inexorably will be
ours."
Having read this statement, I felt as if a mighty
blow had been struck right between my eyes. I
had the opportunity to see those very dear Russians at very close range. I happened to know just
what they did after they invaded Hungary and became, eventually, the masters of the capital city of
Budapest. After their arrival in Budapest, we still
had to spend some eighteen days in the underground shelter since our home was in a badly damaged condition. In the course of those eighteen days
not less than fourteen times we had been visited
by intruding Russian soldiers. Sometimes they
were sober. At other times they were drunk. On dhe
occasion they began their business with shooting.
On another occasion they demanded women. They
always stole what they could put their hands on.
There were whole city blocks in Budapest 'in which
not a single woman escaped their bestiality. When
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they evacuated a military barrack after they had
lived there for some time, more than a hundred
dead bodies of murdered women were found in the
cellar covered with rubbish. No sooner did they
arrive than a systematic demoralization of the city's
population was under way. I saw with my own
eyes what "democracy" in their estimation meant.
It meant the brutal debasement of every individual
into a state of abject slavery. We accord better
treatment to dogs than they accord to men. Having seen all these things and scores of others just
as revolting, I could not help concluding that their
Communism was running true to form. They had
been brought up in godlessness and they could not
help acting that way.
I felt that, after what I had seen, the statement
of those religious leaders who had signed the text
printed in the New York Times, could not represent the sober thought of the Christian people of
the United States. Sober-thinking Americans, I felt,
must know that a great moral crisis, such as we are
passing through these days, could not be solved by
forming a mutual admiration society between the
peoples of Russia and the United States. Not, at
least, if I read my Bible right.

Not Peace,
but the Sword

ten thousand dollars to have these American clergymen visit their country and be eyewitnesses of religious conditions there. After spending some time
in Yugoslavia these clergymen returned to America and issued a statement, also published in the
New York Times under date of August 12, 1947,
which read in part as follows: "In the light of what
we have seen, and the inquiries we have made, we
wish to state without reservation that there is today in Yugoslavia complete freedom of worship
and respect for religious beliefs and institutions."
It is a noteworthy fact that at about the same time
this statement was printed; the New York Times
published a list of some one hundred Roman Catholic priests who had been either executed or thrown
into prison by Yugoslav authorities, for the greater
glory of that religious freedom which the seven
American clergymen professed to find in Yugoslavia.
In all truthfulness it must be recorded here that
strong voices of disapproval were raised against
the decidedly one-sided views of the seven visiting
clergymen. The editor of the Christian Science
Monitor remarked: "I want to say that Protestant
leaders who favor Communism, and the USSR because of their fight on Catholicism, are performing
a terrible disservice to Protestantism and to Christianity." Writing in the same vein, a Presbyterian
pastor observed in the Christian Century, that "it
would be the supreme tragedy of the twentieth
century" if Protestants would fall into thinking
that the best way to defend our faith is to attack
those who cling to opinions and convictions at variance with ours. Another clergyman observed that
"Communism is infiltrating into this country by
using the unthinking clergymen for respectability
in its front organizations." Dorothy Thompson said
that these clergymen in paying tribute to Marshall
Tito "accept the theory of the late Adolf Hitler,"
which was exactly the same. A Roman Catholic
weekly, quite appropriately, calls these seven Protestant clergymen "the seven dwarfs.'?
Recently when reading one of the Philadelphia
papers, The Enquirer, I came across an article bearing the title "Probers say Reds invade Church." The
article records that the House Un-American Activities Committee had issued a booklet and in that
booklet openly accused several Protestant church
organizations of being strongly Communistic in
their views. More specifically, it tells that The
Protestant, "a church magazine, which frantically
spreads Communist propaganda under the guise of
being a religious journal," "boasts the support of
six thousand clergymen."

I would like to call your attention to the fact that
our Saviour, while sojourning on this earth, had
been engaged in a bitter cold war. He was opposed
at every step He had made by the leaders of His
own nation .. The outcome of this opposition He
clearly had seen. He told His disciples that He
would be given into the hands of His enemies and
would be nailed to the cross. What did He do? Did
He call on His people to sit down and form a mutual
admiration society with the blind leaders of Hi.s
nation, His own deadly enemies? He most certainly did no such thing. He named His enemies "serpents" and a "generation of vipers" and told them:
"Woe unto you, scribes and Pharisees, hypocrites!
for ye are like unto whited sepulchres, which outwardly appear beautiful, but inwardly are full of
dead men's bones, and of all uncleanness." To His
enemies He gave this message: "Think not that I
came to send peace on earth. I came not to send
peace, but a sword." I am afraid that those high
ranking church leaders, who had signed that statement in the New Yark Times, have not read these
things in their Bible. If they had, they could not
· have signed that very strange statement.
.l.nxious solicitude for Red Communism seems to
be the order of the day with some of our noted
church leaders. Not much after this statement was A Powerful
printed in the New York Times, seven American Countertestimony
clergymen visited Red Yugoslavia as the guest of
This, however, is not the whole story. Anti-Comthat Communist country, whicl-t paid out more than munist sentiments are no less resolute in American
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Churches. Rev. Dr. Rees Edgar Tullos; president
of the National Lutheran Council, representing
three and a half million church members, speaking
in Detroit not so long ago, struck a clear note when
he urged: "Let us not shut our eyes to the fact that
the greatest conflict that mankind has ever known
is rapidly spreading throughout the world. Two
diametrically opposing views are fighting for the
allegiance of man-Communism and Christianity.
Central Europe is the first battleground. If we lose
the battle there, our chances for winning elsewhere,
including our own land, will be tragically diminished." "Involved are both our love for democracy
and our Christian loyalty. A Communistic nation
was one of· our associates in World War II. Let
no one think that she is our associate in seeking to
build the Kingdom of God." "Communism is not
merely an economic program. It is a total philos1ophy of life, atheistic, utterly opposed to the Christian view, and determinedly set to destroy the
Church." "Under the guise of seeking man's freedom, Communism imposes a slavery of mind and·
spirit, which is abhorrent to liberty-loving men" ...
"The unmistakable aim is 'a world domination of
Marxism.,'
Dr. Tullos foresees the coming of a "nation-shaking conflict,'' and in view of this coming conflict he
counsels "a renewed religious interest and devotion." His closing words deserve special interest:
"In the basic concepts of our Christian faith originated all our ideals of individual worth and liberty.
By them this liberty must be nourished and maintained. Neglect religion and we shall forfeit freedom. Become indifferent in the service of God, and
we shall become slaves to godless men in a godless
system. Of that precise danger we are suddenly becoming aware."
Dr. Tullos is not standing alone in promulgating
these views. An Associated Press news item, dated
Oct. 28, 1948, records that the American Council of
Christian Churches, a religious organization representing 15 denominations with a membership of
one and a quarter million souls, "called upon the
representatives of the freedom-loving nations for
a complete and frank showdown with Russia." He
added that: "For us to have the atomic bomb, and
in the name of false morality, born of a perverted
sense of self-respect and pacifist propaganda, to
await the hour when Russia has her bombs ready
to precipitate an atomic war, is the height of insanity."
This review of contemporary religious thinking
could be continued at length, and additional evidence could be furnished all pointing to a fatal division in the ranks of our American Protestantism.
In view of this division it stands to reason to assume that Protestant Christianity is passing through
a critical period of its existence. It stands to reason
to assume with Dr. Tullos that a "nation-shaking
. THE CALVIN FORUM
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conflict" is in store for us, before a morf! unified
mode of thinking can be expected in the community
of our Protestant Churches, and before our Protestant Churches will be in a position to present a
united front to all the forces of· darkness.
In the mean time, if we would direct an answer
to the above assumed appeal of the Secretary of
State, we might word our answer as follows:
"Mr. Secretary, we are in receipt of your appeal calling upon
all the Churches of the land to map out the course which our
nation could follow in the great world struggle now engulfing
the world. We unquestionably are in possession of the divine
truth, but we must sorrowfully admit that in the interpretation
of this divine truth our views are so confused, that we are in no
position to accept responsibility for united action in the now
existing world crisis. We are congratulating you on the fine
achievements of your superb statesmanship, and humbly await
the time when, through the secret working of the Holy Spirit,
we shall be enabled to go forth and contend, in full Christian
fellowship, for the faith once delivered to the saints, and hasten
thereby the coming of the Kingdom of the Prince of Peace."

It will be well for us also to contemplate the
warning God's holy Word gives us, telling us that
"Every kingdom divided against itself is brought to
desolation; and every city or house divided against
itself shall not stand" (Matt. 12: 25).

United We Stand Divided We Fall
The almost hopeless division of our Protestant
forces is, beyond any doubt, a danger signal of the
most alarming nature. Whether we are thinking
of the Church itself or of the nation of which it is a
part, we can not but conclude that, satisfied to continue in this fatal division, we are inviting disaster
both for the Church and for the nation. Red Communism with its godless philosophy of life and its
utter denial of all spiritual and moral values, is
bent on tearing down our gates and bringing destruction to our most treasured possessions, our
civil and religious liberty.
A new Christian consciousness must take possession of every Christian man and woman in this
land of ours. A new Christian consciousness which,
rising high above the worthless views of shallow
thinking men, finds satisfaction in nothing but
loyal obedience to all the words which come from
the lips of our blessed Saviour.
Speaking of this new Christian consciousness I
would like to stress the point that it must be an allinclusive consciousness, rooted in the pe~sonal faith
of each and every member of the community of
American Christians. If we have faith in democracy as the most advanced form of national government, how much more must we have faith in the
democracy of the Kingdom of God. It may safely
be said that the principle of Christian democracy
is a fundamental tenet of our sacred religion, losing sight of which would constitute a most fatal
error. Let me remind you of the words of the apostle Peter announcing that "you are a chosen gener239

ation, a royal priesthood, a holy nation, a peculiar
people, that ye show forth the praises of him that
called you out of darkness into his marvelous light."
(I Pet. 2: 9). And speaking of this royal priesthood,
of this peculiar people, the apostle points out the
manner in which the community of the saints is
built up. He points out that we are built up into
this spiritual structure "as lively stones," as firmly
believing individuals who, having been implanted
by personal faith into the body of Christ, become
the temple of God, the Spirit of God dwelling in us
(I Cor. 3: 16). I am firmly convinced that it is this
scriptural tenet which must mark the next step in
the development of the Christian Church, and that
until this becomes a reality, we can not go forward
as Christian soldiers marching as to war. When we
reach this stage of development, then there will be
no problems which we can not solve, no enemy

which we can not conquer, no obstacle which we
can not overcome. Thinking of Christians in this
stage of development, the apostle Paul confidently
says: "I can do all things through Christ who
strengthens me." (Phil. 4: 16.)
I should like to see that in every American community, ours included, interdenominational church
forums are organized for the purpose of building
up a Christian church-membership of lively stones
into the temple of God in which the Spirit of God
is dwelling. In the troublous times through which
we are passing in these days nothing else will help.
It is this faith upon which our Lord has built His
Church, bestowing upon it His precious promise
that the gates of hell shall not prevail against it. In
times as evil as ours we can not expect victory, nay
we may be sure of defeat, unless we build on this
foundation!

~The Voice of our Readers~
APPRECIATION
St. Luke Lutheran Church
Harford Road and W oodhome A venue
Baltimore 14, Maryland
April 23, 1949.
THE CALVIN FORUM,
Grand Rapids, Mich.
Dear Friends in Christ:
Recently I learned of and examined your periodical, THE
CALVIN FORUM. Indeed, I appreciated reading your stimulating magazine. The clear conservative accent throughout
your columns is most encouraging.
At this time, I am enclosing two dollars ($2.00) for a year's
subscription starting with the May issue. Thank you.
Would you send a sample copy of your splendid magazine to
my colleague, Rev. E. H. Taylor, Trappe, Md.? I believe that
he could be interested in reading your periodical regularly.
Wishing you well and praying the Lord's blessing upon you in
His work, I am,
Most faithfully yours,
(REV.) CARL J. SCHEIDT.

OF NECESSITY CALVINISTS
Cicero 50, Illinois,
April 29, 1949.

Dear Dr. Bouma:
I wish to thank you for the bibliography on Calvin with
which you were kind to provide me. A pleasant aspect of my
investigation was the discovery of your periodical, THE CALVIN
FoRuti, and the volume Calvinism in Times of Crisis. I found
particularly enlightening Albert Hyma's analysis of the views
of Tawney and Toynbee on the significance and effect of Calvinism on the "rise of capitalism."
In the class room (I am a student at the Illinois Institute
of Technology) I find most people, including the professor, very
hostile to Calvin. Most students think that his Theology revolves around the concept of predestination, whereas actually
it occupies a minor place in his Institutes. It is very gratifying, therefore, to see the man and his work dealt with by
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minds free from the presupposition that the deflating of man's
egocentric speculations is necessarily a bad thing.
I am convinced that those of us who believe in God without
reserve and are determined that God shall permeate and dominate all of our activity, our thinking, feeling, and our acting,
not only spiritually but also intellectually and morally, are of
necessity Calvinists. One naturally dislikes being tagged, but
should not shrink from identifying himself with a system of
thought based on the Scriptures in which God's sovereignty is
held over against the supremacy of man's reason and his ability
to save himself.
Most of the rejection of Calvin seems to stem from the refusal to accept the Biblical concept of sin and of unmerited
grace. May the Lord help you as you seek to enlighten folk on
this very vital and crucial point.
In Christ,
JEROME L. FICEK.

NEED FOR APOLOGETICS
17 February, 1949,
Naval Operating Base,
Trinidad, British West Indies.

Dear Doctor Dendy:
Our Seminaries should place far greater emphasis on apologetics. Now it is silly to say that God's Word needs no defense. That is a truism. But in our day and time when the
entire educational set-up is anti-theistic and the rage is on for
every farmer and factory hand to have a college education, if
possible, the Clergy must be especially trained to meet the
philosophical and scientific arguments against the dogma of the
Church. Our Seminaries have not been very realistic on this
score.
There are reasons for it. One of the greatest being the
Jack of an austere preparatory discipline prior to Seminary.
Now I know that if one wants to become scholarly about it, the
matter may go back to, its etiology may lie in, the basic difference
between Thomistic and Calvinistic theology. Thomas Aquinas
placed strong emphasis on reason. Calvin on faith. Not being
a scholar, and at last having given up hope of ever being one,
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while in the Navy I am not prepared to work out that thesis.
But this I know, modern Seminary training poorly equips our
Clergy for the rough and tumble jousts in the market place.
In my humble opinion traditional Christianity is rather rapidly being forced to assume the defensive in an increasingly
hostile world. Religion can hardly be said to hold a normative
position in the thinking of the people any more. Sectarians are
making a killing these days riding one point or other, already
implicit in the teaching of the Church, riding it for all it's
worth. The proof of the general confusion and lack of doctrinal orientation is that every one of the sects is made up of
disaffected Presbyterians, Baptists, Episcopalians, Methodists,
and so on.
How are we going to meet the divisive and disruptive forces
at work throughout the Church at large unless our pastors
are thoroughly trained apologetically? Willy-nilly classroom
talks, presuming upon the non-existent foundation, can only
lead to an essentially leaderless Church. We must revive the
didactic character of preaching-prepare our men thru austere
discipline to take their place in the battle line rather than at
the bridge table or the tea party. There is a fight to be fought,
my brother, and it is not for intellectual weaklings or Social
Brahmins.
Cordially,
Yours in His Service,
FREDERICK VOLBEDA.
(From The Southern Presbyterian Journal, March 15, 1949.)

AS 'fO FIGHTING T01'ALITARIANISM
Madison, Wisconsin,
May 16, 1949.
Editor, THE CALVIN FORUM,
Grand Rapids, Mich.
Dear Sir:
The letter of Mark Fakkema in the last issue of the FORUM,
I think, poses a real challenge to us as Calvinists, and surely
deserves comment. Mr. Fakkema, quoting, says: "The world
is facing a crisis-and that includes the USA. Everything we
have, material, cultural, and spiritual, is at stake. Action is
needed." Some might think this an overstatement, but I fear
it is all too true.
Mr. Fakkema stresses one aspect of this crisis: the danger
to our American way of life, and he shows that Stalinist Communism is a threat. Some comment perhaps may be added.

THE CALVIN FORUM

* * *

JUNE • JULY, 1949

No one will deny that evidence of Communist ideology can
easily be found. Besides Mr. Fakkema's evidence, we might
note the attacks on labor unions, which may produce an America where the worker is no more free than in the USSR; or
the increasing power of monopolies, which are as much a danger to free enterprise as the Communist state monopolies; and
other such things. And Mr. Fakkema might have mentioned
that other evil and totalitarian ideology, Fascism. No one who
remembers Huey Long can deny that Fascism is possible in the
USA. And no one who sees our government supporting Fascist
governments in Spain, Argentina and Greece, or reviving the
Nazi cartels which helped cause World War II, can deny that
there are forces which would not be averse to an American
Fascism. And totalitarian Fascism is just as un-American as
its twin, totalitarian Communism.
It is precisely these elements, these Fascists or Fascistfronters, who are Communism's sixth column in America. Their
un-American acts and ideas lend plausibility to Communist
propaganda; the hard core of Russian agents in this country
can appeal to naive and foolish idealists like Henry Wallace
only because of this sixth column. A Russian agent can play on
the fears of a Negro, whom un-American elements have deprived of his constitutional rights; the Negro does not realize
that Russia is itself a despicable and cruel despotism. (And
apartheid, it seems to me, is no more than Nazi racism with an
Afrikaans accent; for the Nazis, too, could say "for his own
preservation the German cannot grant the non-German in his
midst the rights to which he is entitled as a human being").
Only by fighting for the Americanism of Lincoln, Washington,
Teddy Roosevelt; only by constantly guarding our liberties;
only thus can we effectively fight Communism. We must oppose
totalitarianism whether of the Right or of the Left, for as
Kuyper so clearly saw, they are both alike in their opposition
to a religi_ously based democracy. We must fight Rankin as
well as Markoff, Parnell Thomas as well as Molotov.
Those are my comments: Mr. Fakkema's main point remains.
If statism is now a real threat, if "further delay may be fatal",
then we must act. We cannot face the crisis by "waiting for
men who will devote their lives to this cause", nor by saying,
as "most FORUM readers will, "that was a good letter of Fak•
kema's ••• what are we having for supper, dear?" As to
how effective action is to be organized, I myself am very unsure
and uncertain. But perhaps a symposium, like the Le Coq
symposium, in the FORUM would be a step in the right direction.
Sincerely,
DIRK JELLEMA.
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NATURAL SCIENCE AND THE.FAITH
30 W arwilla Ave.,
Wahroonga, Sydney,
New South Wales,
Australia.
10th March, 1949.

Dear Dr. Bouma:
c;::HE CALVIN FORUM lies open before me and I have just
-~ read the addresses delivered by Drs. Gerrit Hoeksema
and Van Haitsma on the occasion of the laying of the
cornerstone of the new science building at Calvin College. I
feel sure that Calvinists from all parts of the world, who meet
on the pages of the FORUM, experience a deep sense of satisfaction in the knowledge that a new science building, adequately
equipped with facilities for scientific study, is being added to
the halls of Calvin College.
The value of modern science and its application in every department of life is practically impossible to over-estimate. Mankind has reaped the benefit of the courage and devotion of
scientists to their labors in the fields of chemistry, physics,
medicine, electricity, etc. One cannot but be deeply impressed
with tlie cool courage of those scientists who have made great
sacrifices for the advancement of science, and with their heroic
struggles against disease. But the discoveries that science unfolds frequently narrow the vision of the student by absorbing
his attention to what is seen and handled, and leads him to
ignore or overlook the spiritual side. What should be remembered is that the scientist is, strictly speaking, limited to the
study of the material world and the forces that govern it. If
we are to study the purpose of the universe, we must take
into consideration the spiritual as well as the physical. Our
text book on the spiritual side is the Bible. It reveals God Who
is the eternal cause, and Who is the source of all the forces and
laws that govern the material universe. True science and the
Bible never come into collision with one another. As H. C.
Morton has said: "The Bible waits at the head of the path of
scientific progress, to meet the discoverer with its revelation
of prior knowledge. The investigator climbs upwards through
the twilight to find the Scripture illuminating the summit."
The scientist who would oppose the revelation of God's Word,
does so, because he is so absorbed by the achievements of his
research and cannot, or will not, lift his eyes to the ultimate
cause, with the result he has only a partial view of truth and
a one-sided apprehension of the wisdom of God, which s~eaks
not only with equal, but with greater, force to the soul of man
than it does in the material universe. A partial or lop-sided
view of truth is a distorted view, and when a lop-sided view of
truth is insisted upon, it must eventually become a menace to
society.
It is with gratitude to God that we read the words of Dr.
Hoeksema: "For science means more than mere cataloguing
and counting, and analysis of physical facts. Science seeks to
know the truth in the higher sense of the word. And God, the
great eternal reality, God alone is the truth. Only when the
facts and the forces and the laws of this physical universe and
all human life are studied in relation to God, and as His handiwork, are they really understood."
In Australia this one-sided apprehension of the wisdom of
God, this distorted view of truth is rampant. It is propounded
in the daily press and various periodicals, from platform and
pulpit, and has even penetrated into the 'Children's Hour'
broadcast from radio stations. Have the exponents of so-called
science no sense of r~sponsibility? Must we look upon them as
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the potential wreckers of civilisation? How can we come to
any other conclusion when in the public press and over the radio,
under the misnomer of scholarship, they seek to undermine the
very mor.ality that will keep the world stable. We would remind the so-called scientist and his satellites who present a lopsided view of truth, that the very things that they count precious
--democracy, individual liberty and freedom of conscience--are
the fruits of Christianity as revealed in the Holy Scriptures.
To quote Professor Scott, of Chicago: "The modern man forgets that the higher moral views, which are still universally
recognised in our land and civilisation, are the fruits of Christian ethics, and that even the most extreme atheists of our time
are indebted for their morality to the influence of the Christian
standard of life." It might also be pointed out that Einstein,
who repudiated Bible Christianity, supports Prof. Scott's statement when he said that the Christian Church was the only
institution that had the moral courage to oppose Nazism.
We are not opposed to science, nor are we opposed to theories
or hypotheses. What we are opposed to are those who seek to
distort a theory and make it appear as a fortress of truth, and
label a hypothesis as a bastion of fact. All that we ask is that
a fact be stated as a fact, and that theories and hypotheses be
contested in the open arena, but this they consistently refuse to
do. For example, let us take the evolutionary hypothesis.
There is not any evidence to support this hypothesis, which is
accepted and propounded as a fact by so-called science. vVe have
neither the time nor the space to elaborate on the various hypotheses held by evolutionists, but the evolutionist himself is
forced to admit that his house is divided against itself. In
order to support our statement we will make one quotation
from New Discoveries Relating to the Antiquity of Man, by
Sir Arthur Keith, who surely must be accepted as an authority:
"Between the lowest form of mankind and the highest kind of
anthropoid lies a ,wide intermediate zone which we bridge at
the. present time by hypothetical missing links" (page 22),
We have no fears that the evolutionist or any other opposing
force will shake the foundations of Historic Christianity. A
condemning conscience will not be allayed by an imaginary missing link built up from a fragment of a skull and a femur found
some time after and in a different place, and labelled Pithecanthro'[)Us Erectus. The fact of sin cannot be erased from the
human mind; and science cannot ease the mental torment of a
guilty soul. Therefore it is with profound gratitude to God
that we learn that the Christian Reformed Church of America
has not only realised the need but has supplied the means to
erect an adequately equipped science building that their children and the world might have the advantage of a full apprehension of the wisdom of God.
I will close with a quotation from Augustine: "I asked the
breezy gales, and the airy universe, and all the denizens replied: Anaximines is mistaken, I am not God. I asked the
heavens, sun, moon, and stars. 'Neither are we,' they said,
'the God thou seekest.' And I said unto all things which stand
about the gateways of my flesh: 'Ye have told me of my God,
that ye are not He; tell me something of Him.' And they
cried out with a loud voice: 'He made us.' " And a verse
from Cowper:
"Where unassisted sight no beirnty sees,
The shapely limb, the lubricated joint
Within the small dimensions of a point
Muscle and nerve miraculously spun.''
Warmest regards,
Yours very sincerely,
ARTHUR ALLEN,
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FROM THE UNION OF SOUTH AFRICA
University College,
Potchefstroom, South Africa,
March 21, 1949.

Dea1· Prof. Bouma:
T is about time that I should be writing to you again about
events in South Africa. I can assure you that we have been
very keenly occupied. There are three events that I would
like to bring to the attention of you and your kind readers.

I

Foreign Visitors at Synod
The first, and I think in some respects the most important
at least for us Calvinists, was the meeting of the General Syned
of our Reformed Church at Potchefstroom at the beginning of
this year. Our Church regularly holds synodical meetings
every three years. The 29th General Synod took place in
1945, but before 1948 we had to hold a special Synod to consider
the case of one of our theological professors, about which I
wrote you at that time. Due to this special Synod, the General
Synod did not meet in 1948 but was postponed to 1949.
The 30th General Synod was in one or two respects a singular occurrence. The most important respect was the attendance
at this Synod of two overseas deputies-one from your own
Christian Reformed Church in the person of Dr. R. J. Danhof,
and the other from the Reformed Church of the Netherlands
in the person of Prof. Dr. G. C. Berkouwer of the Free University of Amsterdam. This was a unique event, and all
present at the Synod were deeply under the impression i of the
ecumenicity of Calvinistic Reformed Churches. Both these
brethren attended Synod and took an active part in the most
important discussions, particularly as regards mission work and
our Theological School. Their advice was freely given and
gratefully considered and accepted. Both Dr. Danhof and
Prof. Ilerkouwer also preached in our local Church, addressed
meetings at Potchefstroom-the former delivering the opening
address of our university institution.
Dr. Danhof has left a very good and inspiring impression.
He is a very fluent and impressive speaker, though a bit on
the over-expressive side. He has a powerful voice, which, I
think, he uses very well especially in a large hall, though
slightly overdone in smaller rooms. I personally have come
under the deep influence of his righteousness and correctness, although we two ·could not see eye to eye in regard to our South
African "native" problem. You people and we, I think, will
not easily come to a complete understanding of the S. African
problem. Your black man is a cultured being, ours for 98%
totally uncultured. In your country the black man is far in
the minority, but in ours he outnumbers us 4 to 1. That should
be considered in judging us. Prof. Berkouwer is a quieter
and more reserved personality, but a man of very high learning
and a most charming speaker. My wife and I had the honor
of receiving them as our guests for· one evening, an occasion of
lasting remembrance to both of us and also to our children,
who were particularly interested in our American guest.

Potchefstroom Seminary and College
A point of great importance discussed at our Synod was the
erecting of a new building for our Theological School. Synod
received the report of a special committee on this matter very
favourably. Ily this time I suppose most of you have heard
about the severe loss of our university institution which on the
very day of the opening of the 1949 session suffered a disastrous
loss in the nearly complete destruction by fire of its library.
Of some 30,000 books and 500 periodical sets-in the department
of modern languages, philosophy, history, economics, sociology,
education-very little could be saved. In fact, only some 3,000
books, no periodicals, and no reference works. For an institution of higher learning, this is an irreparable loss. The
scientific section was untouched, as this was housed separately.
We have received gifts-in money and books-from all over
South Africa, but it will take a long time before even the
THE CALVIN FORUM

* * *

JUNE - JULY, 1949

most important books, let alone the periodicals, can be replaced.
Assistance from whatever quarter and of whatever kind will be
highly appreciated.

Christian Educational Policy
Another subject that engaged the attention of Synod for a
considerable time, was the question of our educational policy.
This was raised by the small committee appointed in 1946 in
your country by the preliminary ecumenical synod. This committee has drafted a report for the coming meeting at Amsterdam and laid it before our Synod. I had the honour oJ addressing our Synod on this problem. Attached to this letter you will
find a copy of this report. Perhaps you might find it valuable
enough to print it in our CALVIN FORUM. There is nothing that
would prevent you from doing so. The question is of such great
importance that I shall plead with you to publish it in your
journal. The report is entitled: "Principles of Christian Education." At the present moment this whole question is receiving
attention-in some quarters, rather better attention. Liberalists of all descriptions are at the present moment attacking
our Christian National Educational Policy, a copy of which I
am sending you. In a future letter I may be compelled to return to this educational policy. In the meantime, the gist of
our ideas and ideals is contained in our report to the next ecumenical synod.

Victory for Dr. Malan's Party
Finally, a political event of more than local importance. In
May 1948 the National Party with the aid of the Afrikaner
Party overthrew the Smuts regime, that of the United Party.
Since then the new ministers of state attacked our political
problems with earnestness and competence. One of the most
acute problems is the racial problem, and the solution of the
Afrikaans section is the idea of "apartness". In March of this
year the Provincial elections were held. Besides a Union Government we have in South Africa four Provincial governments,
one for each of our Provinces: Cape, Orange Free State, Natal,
and Transvaal. Dr. Malan, our first minister and leader of the
National Party, made the Provincial elections a matter of a vote
of confidence and decided to test the South African electorate
on the question of "apartness". He went to the polls without
the assistance of his sister-party, the Afrikaner Party. It was
a hard and decisive fight, and Dr. Malan came off with flying
colours. Without the active assistance of the Afrikaner Party
he succeeded not only in gaining a union~wide majority, but
also in increasing his majority. Of the 171 elected members his
Party alone now has 87. In Natal the United Party has complete control with only 2 Nationalists. In the 0. F. S. the
National Party has only one United Party member in the opposition. In the Transvaal the National Party holds 36 out of the
66 constituencies, but in the Cape Province the United Party
has 28 and the National Party 27 members. When all votes
have been counted, the National Party holds a small but decided
majority. This election has given the National Party a clear
indication what to do, and we may confidently expect important
legislation in the near future.
And so, dear friend, things are beginning to look rosier for
the · Afrikaans-speaking section of our population, that is to
say for the South African Nationalists, and that is to say again
for the Afrikaans Calvinists, because Afrikaans-speaking South
Africans are practically to a man Calvinists.
With kind regards,
· Sincerely yours,
J. CHR. CoETZEE.

HUNGARIAN LETTER
Dear Dr. Bouma:
_ AFTER months of observation and reflection I venture
to pass on to the readers of THE CALVIN FORUM some
of my views concerning the religious situation in
Hungary.
That there is a spiritual revival, of this there can be no
doubt. It shines forth from private letters of persons from all
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walks of life as well as from the pages of church periodicals.
The main question is, what kind of Christianity is attesting
itself through this unquestionably present revival?

One Side
The emphasis on the Word of God is evident at the first
glance. And in spite of heavy inroads of Barthianism into
Hungarian theological thinking, the "Word of God" is meant in
its written divine givenness and not as an elusive, flickering
"divine light". The Bible is a living Book and its knowledge
is being brought to and shared with the membership of the
Church in a truly amazing way and extent. Hungarian Protestants seem to revel in the seemingly free flow of biblical
preaching and teaching going on in their churches, conferences,
and all sorts of gatherings. In their delighted surprise that
this can go on, they seem to be even over enthusiastic in reassuring the outside world about it.
The deep ploughing of the spirit of prayer is easily observable also. Letters of simple village folk, barely capable of writing, bristle with prayerful testimonies, with touching, sincere,
self-coined expressions of daily reliance upon God's power and
lovingkindness. Whether it is a form of escape for them or
not, prayer is a well-worn key to the Almighty's heavenly
treasury with them.
The authorities and the ministers being the torch bearers of
this revival, it is a churchly one. It is not pulverizing, not
breaking up into conventicles the local churches, but filling the
places of worship with the hosts of the faithful. This is contrary to the fear of those who were disposed to distrust well
nigh everything but the conventional worship services of the
Church. Their fears did not materialize, thus far; on the contrary, even the formerly existing "free" evangelical organizations had been incorporated into or brought in harmony with
the official church body.
All of this is to the good, and tends to give credence to the
claims of the Hungarian brethren that their religious freedom
is unchecked.

The Other Side
Yet, the picture changes if we use the yardstick of Calvinism.
As far as we can see, the religion that is left free is a sort of
underground Christianity, even if it is tolerated and even subsidized to function in the open. It is esoteric, strictly confined to the members; individual salvation is its main concern;
it consciously veers away and backs down from asserting itself
through an all-embracing life- and world-view, under the
slogan, "No politics, please!"
Our conclusion, born through agonies of months, therefore
·is: Religion, as far as the spiritual welfare of the individual
is concerned, is free and riding high, but the fulness of the
Christian religion, in its all-embracing Calvinistic form, is
driven out of the nation's life, is already forced underground.
What is functioning is based on the strictest application of the
communistic principle, that "religion is a private matter."
How long that kind of a mutilated and limited Christianity
can satisfy our brethren or how long the ever bolder regime will
tolerate even that, I cannot tell. All I know, by the very nature
of the situation, is that it creates an inward tension, a sort of
existential dualism, which cannot be maintained indefinitely.
The Church is liable to come to the conclusion that it is not
enough and the State might conclude that it is too much, because even that much is liable to make the people immune to
the communistic ideology. The situation is pregnant with future trouble both from the direction of the Church and of the
State, notwithstanding all assertions to the contrary.
If I am not mistaken, the leaders of Hungarian Protestantism who acquiesced in the application of the communist
principle, "religion is a private matter", either as a modus
vivendi or out of conviction (it is hard to establish, which of
the two!), are already having trouble in holding down their
flocks.
244

The only official bi-weekly of the Reformed Church just arrived this morning. The front page contains an official preEaster message to the whole of Hungarian Protestantism,
signed by all the official representatives. The whole message is
but a plea for peace! I immediately thought to myself: "You
don't have to plead for peace, where and when there is peace."

As to Cardinal Mindszenty
I also sense that you would like to hear something of the
Cardinal Mindszenty case.
The Cardinal, of course, is the very embodiment of a more
than one thousand-year-old Roman Catholicism on Hungarian
sqil. In the divine providence it was reserved for him to meet
the impact of a Hungarian Government not deferential to or
favorably disposed toward the Roman Catholic Church. For
the first time in Hungary's long history Roman Catholicism was
faced with such a situation. Up to now the Roman Catholic
Church was either the crowned or the uncrowned established
church of Hungary. It was reserved for Hungarian Protestantism, for mainly the Reformed and Lutheran type, to contend with regimes inimical to it. It became Rome's turn now,
when the present Communist regime was perfectly willing to
deal with her as with one of the several existing churches,
but not as with THE CHURCH par excellence. How did the
Cardinal meet the situation?
With all the unbending exclusiveness of Rome.
He championed the revival of the crassest type of medieval
Roman Catholicism. Of course, Protestantism could not side
with him on that score any more in Hungary than anywhere
else.
He boldly put forth the implications of his secular office as a
high dignitary of the state, a remnant of the Middle Ages. Of
course, Hungarian Protestantism did not forget the bitter memories of such a mixture of secular and ecclesiastical power and
did not feel like pulling for it.
He did not conspire, I am convinced, against the existing
regime, but made plans for the restitution of the Hapsburg
Dynasty on the assumption that the present regime is transitory and would be swept away by an anti-communistic western
crusade. Of course, Hungarian Protestantism is allergic to
any prefabricated attempt to refoist this "most Catholic"· and
backward dynasty upon the Hungarian people.
In all this, we, American Hungarian Protestants and especially
Calvinists, side with our brethren and against the Cardinal.
But these were only side issues, as we survey the situation.
The Cardinal's main sin in the sight of the ruling power was
not the type of religion he sponsored, not the aggrandizement
of the archaic prerogatives of his office, not the plans with which
he hoped to fill out the vacuum in case the present regime happened to be swept away, but his uncompromising opposition to
the whole communistic ideology. On that score we do side with
him as one man and we are sorry and ashamed that the leaders
of our Hungarian brethren failed to do likewise, by remaining
silent in the case. In his contention that full liberty and full
Christianity is something impossible under a communistic
regime, we hold the Cardinal right.
There is but one thing for Rome to learn: that the same
thing goes for life under her, and that when we side with her,
we are giving her the benefit of the doubt, that she will come to
that realization and proclaim liberty not only where she is under
the heel of oppressors, but also where she is the queen. Rome's
crusading against communism is open to doubt everywhere until
she comes to that conclusion. Her sway is not more attractive
to liberty-loving millions than that of the communists. She
must come to Christ's feet to realize that. Slim as it is, that
is the hope of the non-communistic half of the world.

American Hungarian Reformed
Concerning ourselves, American Hungarian Reformed groups,
I have little to say. Meetings come and meetings go, but things
seem to remain the same. A vigorous and conscientious pastoral
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work seems to be going on in all of our churches. Less and
less is heard of a merger of the independent group with the
Evangelical and Reformed group within the framework of the
new United Church of Christ. As long as the negotiations were
carried on with representatives of the Evangelical and Reformed Church and those of the Congregational Christian
Church, the prospect pointed toward an almost inevitable success, but since these negotiations had to _be implemented with
the representatives of the Hungarian Synod of the E. & R.
Church, the whole thing bogged down in repeated and unexplained procrastinations. And our people do not seem to mind
it. It appears we are just about ready to officially take in
the "For Sale" sign and to rededicate ourselves to our historically maintained principles.
Sincerely yours,
CHARLES VINCZE.

Perth Amboy, N. J., April 19, 1949.

THE DUTCH AND THE EAST INDIES
H. W. Mesdagplein 2,
Groningen,
Netherlands.
April 25, 1949.

Dear Dr. Bouma and FORUM Readers:
/{)NCE more I crave the opportunity to tell you some news
\:...) about our own beloved Netherlands. Our native land
may cover only a small spot on the world's globe, it holds
a large place in our hearts. It also holds_ a prominent place in
the history and culture of the church and of the world. Just
at present it also occupies a prominent place in the columns of
the world's newspapers, just as was the case last September,
when Queen Wilhelmina surrendered the throne after a reign
of a half century. Also then the eyes of the world were upon
us. But there is a difference in the prominence and publicity
which we enjoy today and that of last September. At that
time it was a publicity marked by appreciation-today by displeasure, almost offense. The world seems to suspect our honesty and doubt our integrity in our dealings with the East
Indies. Men seem to doubt the good faith of our Queen when
during the days of war she pledged what you call home rule to
the peoples of the Indies. It is a bitter experience for a nation
to be suspected throughout the world of insincerity, of lack of
integrity, of public and persistent breach of promise. And the
experience is the more bitter when one knows that there is no
justifiable ground for this suspicion. Soekarno does a lot of
shouting throughout the world, and the world does not seem to
be aware of what is going on, while Russia is furthering its
nefarious ends. The hand of Stalin is in all these things.
In case you are not inclined to take my word for it, I would
suggest that you keep your eyes open and that hand of Russia
will soon appear.
But, my dear friends, let me drop these political reflections
now. Not because I am of the opinion that Church and State
have nothing in common, much less because a Christian ought
to display indifference toward the State and its problems. Quite
the contrary. But I must confess that I run not as well versed
in political matters as many others are. There is also another
reason why I would rather devote the rest of this letter to
other matters, and that is that I consider the Church of greater
importance than the State, even as I consider special grace of
greater importance than common grace. And so let me say a
few W"rds about our church life.
Also here I would begin with the East Indies. It is a remarkable fact that the oppression of the Japanese and the subsequent confusion after the Japanese capitulation, under which
the East Indies have suffered so much, have been a means in
God's hand to yield blessed results for the Church in those
parts. The native church in the East Indies up to that time
leaned very heavily upon the Mission from abroad-the men,
the women, and the financial resources contributed by the home
THE CALVIN FORUM

* * * JUNE. JULY, 1949

church in Holland. These native churches felt themselves to be
minors, children who had not yet become of age. And then
suddenly these minor children were compelled to take care themselves of their entire household. That was indeed a refreshing
experience! In this way these churches have grown up, become
of age, and have learned to take care of their own affairs and
to stand on their own feet. Until that time the home church
in the Netherlands was doing the preaching and mission work,
but when from sheer compulsion the war made this impossible,
these weak native churches, who had barely learned to walk and
were so inexperienced, took a firm and courageous hold of this
tremendous task.
This was a double task. First of all, organizing and running
their own church life; secondly, the missionary task and program of bearing the gospel to the millions of heathen round
about. For a few years this condition had to continue, and it
must be said these younger native churches have acquitted
themselves well. This change also has a great advantage for
the preaching of the gospel, as everyone will readily recognize.
As long as the missionaries were Netherlanders, these Indonesian people could be told (and often were told): The gospel is
a Dutch matter; it is a bit of Western culture; it is an aid to
colonialism and one of its right arms. This propaganda turned
many natives against the gospel. But this fib lost all force
when the natives themselves undertook the preaching of the
gospel to natives without the aid of the Dutch. This.opened up
new prospects for the gospel, and the churches in the Netherlands have decided to stay in the background also in the future
and to leave the leadership and strategy of the East Indian
missions entirely to the native church. Although this cailed
for a degree of self-denial on. the 1part of the home churches in
the Netherlands, they have learned to make this sacrifice for
Christ's sake. Nor have they stopped half way in doing so.
Now I must stop. In a later letter I will tell you more
about the mother church in the Netherlands itself. With cordial greeings from your distant friend and brother,
PIETER PRINS.

WHAT HAPPENED ON JAVA?
Gorinchem,
Netherlands,
May 10, 1949.

Dear Brother:
OU have asked me many times to tell you something of
my experiences during the eighteen years I stayed in
Indonesia as a professor in the college at Batavia, an
institution on the "Carpentier Alting Foundation".
At this moment I have lived for nearly three years again in
my native country and I believe now the moment has come to
satisfy your desire. I have now a better survey of all that
happened in those turbulent times. It is time the more to give
my impressions because in your country many people have quite
a wrong idea about the position of the Dutch in Indonesia.
Properly speaking it is past comprehension that the American
nation, which has so much in common with us, does not show
more understanding and sympathy towards the Dutch, while
they are in such extremely difficult circumstances.
We can hardly imagine that the Americans should believe
that we do not grant freedom to the nations with which we
have been closely connected for more than three centuries. Has
not Holland been famous all over the world for its heroic war
of independence against the Spaniards, and did it not help the
young and weak American republic in its fight for liberty in the
eighteenth century? And did it not show in World War II
that it was ready to sacrifice everything for that most precious
thing in human life which is called freedom? I therefore think
that there is much misunderstanding in your country, and so
it may do some good to point out to you what is the matter with
Holland and Indonesia and how the present state of affairs has
come into existence. ·
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To investigate the matter it may be useful to answer three
questions.
I.
Firstly: how was the relation between the Dutch and the
native population before the Japanese occupation? About this
subject I have a certain inalienable right to judge and to write,
as I lived and worked at Batavia for a long time. At every
High School, College, and Academy pupils of all races were
admitted. A colour-line did not exist. Consequently the harmony between the different kinds of nations was perfect. Such
as tried to sow hatred were severely punished by law. The
achievements of the Dutch in this enormous territory verge on
the incredible. They have created and developed the entire
educational system. School fees were very low and for the poor
did not exist at all, so that for everybody the way to advanced
education was open.
The department of education took equally good care of the
medical service. The best proof for this statement is the powerful increase of the population of the main island Java (area
218,365 sq. miles). In 1830 it had about 10 million inhabitants,
in 1940 about 55 million. Malevolent critics may say that we
did not take care of the natives; those figures tell another story.
So many people must have food and to enable them to raise
rice our government built irrigation works, which were nearly
perfect and admired by all foreigners. Indeed, a dense population but no famines as in China and India. When there
was a bad crop for lack of rain or an earthquake, food and
clothing was distributed by government officials, entirely free.
Another essential point was the instruction (free again) in'
the sphere of agriculture, cattle breeding, and fruit growing,
the encouragement of thriftiness, of a more hygienical way of
living, furtherance of sport and plays. Moreover, everywhere
beautiful roads were built, railways included, kampongs (Javanese villages) were improved and modernized, swamps were
drained and freed from mosquitoes, the cause of malarial fever.
Conditions of labour for the coolies on the estates were regularly
controlled by government inspectors, their houses built according to official regulations.
Was the Dutch government hostile towards the rising feeling
of nationalism which animated all peoples of East-Asia after
the first World War? Here are the facts. In 1918 the "Volksraad" (Council of the people), a kind of parliament, was established. The members were chosen from all groups of the people,
some were appointed by the Governor-General, also from all
races. In 1931 it was fixed that the majority henceforth should
be Indonesian. According to this principle Indonesians were
appointed to the highest offices as well as Dutchmen. I will mention two outstanding examples: Hoesein Djajadiningrat, professor of law in the Indonesian University, and Soejono, minister
in the Dutch cabinet at London.
In one respect our government was inexorable, it did not
allow communistic activity. Under the pretext of nationalism
this movement, in secret alliance with Moscow, undermined our
authority and aimed at revolution. American readers will understand that we had to fight against such ideas and their promoters and that is why Sukarno and Hatta were interned, so
that they could not poison the minds of ignorant people who are
easily tempted to thoughtless actions. As far as I know, this
entirely accords with the policy of the American government,
which allows every kind of propaganda for every kind of opinion, except the communistic. When I visited New York City in
1935, I was told that speakers for that cause were kept out of
Central Park by the police.
Apart from that it was remarkable that the so-called nationalists with all their beautifully sounding promises only reached
a very small part of the population. It was generally understood that our government guaranteed peace and tranquillity
necessary for prosperity. Everywhere the "Pax Neerlandica"
reigned, symbolized by the well-known colours red, white and
blue. In truth, we did not need to maintain that peace by
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force of weapons. In a territory even vaster than the U. S. A.
there was an army of about 30,000 men, for the greater part
natives from Indonesian countries: Ambonnese, Menadonese,
Javanese, Sundanese, Timorese, etc. It was no small task to
unite some 50 nations under the same flag, but we succeeded in
bringing them to progress, materially and spiritually. Missionaries of both Roman Catholic and Protestant denominations
were allowed to do their work, unless they developed any movement threatening peace and quiet.
It goes without saying that not everything was perfect. Much
remained to be done. Small wonder, for in a population of 60
to 70 millions there were only about a quarter million Dutchmen (the halfcasts included). There are few countries in the
world where people worked so intensely and gladly, and that
with a heat of 90 degrees every day.
Unsuspected is the judgment of a Japanese general about
the achievements of the Dutch in a report about the economic
condition of Java. This report was found at Batavia after the
war. It says: "What the Dutch have done in Indonesia, is
simply incredible. '!'hey have made a paradise of this country
and that with such a ridiculously small army."

II.
Now our second question: How were conditions in Indonesia
during the Japanese occupation? It is perhaps not a superfluous thing for American readers to state that the Dutch East
Indies declared war on Japan instantly after the Pearl Harbor
drama. We were not attacked ourselves, but understood our
duty and helped our allies. We knew very well that we were
far too weak to conquer the Japanese empire, but we remembered the old saying: A man's word a man's honour. And so
we sacrificed ourselves for the great cause, to save ,Australia,
to help England and America. The formerly so peaceful and
prosperous countries were trodden under foot by the Japanese
usurpers. All white people were interned in camps, men separated from their wives and children. The native population
was denied every right.
The misery of the internment camps beggars every description.
What it meant to be at the Jap's mercy is expressed in the
words: hunger, filth, vermin, rags for clothing, tropical ulcers,
humiliations, insults, ill-treatment in the cruelest way, and for
many of us death in its most abhorrent form. I have also gone
through all of this misery for three years. I know how we
kept our spirits high by the hope of final victory for our allies.
Alas, for many of us V-day has never appeared.
When the interned accidentally came in touch with the native population, it appeared that they, too, longed for the
moment that they should be freed from the yoke. The J aps
robbed everything they could get hold of and suppressed the
now defenseless people. Nor was this all. The Japs required
also the young men to serve in the Japanese army and poisoned
them with their ideas, "Down with the whites" and "Co-prosperity for Greater East-Asia." It was especially against America and England that the hatred was very bitter. A Japanese
officer told me that the Dutch were only stupid, but English and
Americans were really very wicked people. They had to be
extirpated like vermin, and songs were made to work the natives up to a state of frenzy. At twilight troops of pemoeda's
(young Indonesian soldiers) might be seen marching along and
roaring those bloodthirsty songs. Big dummies with the names
"America" and "England" painted on them were used for
practicing bayonet-drill. Don't forget that Sukarno and Hatta
were the best of friends with the oppressors of their own people
and led luxurious lives. Those Quislings are responsible for
the thousands of young Indonesians who were sent to fight
against the Americans somewhere in the Pacific and perished
miserably.
Thus three years and five months dragged along. Suddenly
the atomic bombs on Hiroshima and Nagasaki brought relief,
the empire crumbled down and so I have come to our third and
last question: how, were things in Indonesia after the occupation?
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III.
If ever a nation was disappointed after a successful war, it
was the Dutch. I often remembered the words Washington is
said to have spoken: Nothing so dreadful as a victory except a
defeat. Holland itself destroyed and spoliated, the East Indies
in a chaos never witnessed before. At the very last moment,
when the Japanese defeat was a fact already, a Japanese
general proclaimed the independence of an Indonesian republic with the capital Djocja. The intention was clear: the Japs
had lost the war: the whites should lose, too. That was the
first blow. The second was the fatal order of Lord Mountbatten that the interned soldiers and citizens were to stay in
the camps till the English had come to set them free. By this
malicious order Java stood in want of leaders who could restore
peace in the hour of utmost confusion. Queen Wilhelmina's
solemn promise to give freedom to the Indonesian nations, made
in the royal speech of 7 December, 1942, was totally ignored.
To fulfill such a promise one must have strength and we lacked
it after the exhausting war. Had England only given us a comparatively small army under our own command, within a fortnight peace and tranquility would have been restored and the
Quislings would not have escaped their just punishment. While
the prisoners of war and the interned citizens left their camps
by twos and threes (I among them), extremists trained and led
by Japanese officers sacked houses and villages and murdered
to their heart's content. The Sikh soldiers, sent by England, did
nothing to prevent this.
Personally I have been so fortunate as to go unhurt through
all dangers. Several times I was amidst extremists, as well at
night as by day, but the Lord preserved me miraculously. In
the beginning of October I was again united with my family.
They had endured indescribable privations in the Tjidengcamp,
where, the notorious captain Sonai had maltreated some 8,000
women and children. After a month we moved to a big house
in which I organised an elementary school for about 80 pupils.
Meanwhile the first Dutch soldiers, after having been detained
for a long time in Malacca by the English, were allowed to disembark on Java. It lasted till November 1946 before the English drew back their colonial troops, and you may imagine how
difficult things were, as our troops were subordinate to foreign
command. In the beginning of July I was evacuated with my
family to Holland. We sailed by m.s. "Sloterdijk" of the
H.A.L., and arrived safely in the dear native country which we
had not seen for ten years. When we were among our friends
and family it appeared how destitute and beggarly we had become. Thanks to all who helped us, both in America and in
Holland, we could soon recover.
What about Indonesia, the country which we had left and
learned to love and to appreciate? While the chaos dragged on,
endless negotiations were carried on, resulting in the agree, ments of Linggadjatti and the Renville. Twice a police action,
both checked by the Security Council. Both times we had to
experience how the American government was against us.
This attitude has considerably cooled down the feelings of
friendship which many of us had for our sister nation. We
strongly feel that the financial interests of the Fox-concern and
consequently those of Wall Street weigh more than the gratitude which the American nation owes us for the heroic attitude
of our people during World War II. Verily, Holland has deserved better than being denounced as imperialistic suppressor
of defenseless natives. America ought to have given us its
moral and real support. It ought to have understood that it
furthers the cause of communism by supporting the presumptuous claims of the Republic and that it in that way helps Russia
to domineer all East-Asia. We highly appreciate what your
country does for us by means of the Marshall Plan aid, but
we think it a great pity that it lets us down concerning our
second native country, which we have led to peace and prosperity for more than three centuries to the best of our abilities. We don't want to oppress and extort those beautiful
and peaceful countries, but to develop them and to bring up
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those nations to ever increasing autonomy, till they are the independent and prosperous United States of Indonesia, of their
own free will a partner in the Union with the Kingdom of the
Netherlands.
May these lines be useful to open the eyes of the American
nation.
T. BROEKHUIZEN, JR.,
Vice-President of the
Government College.

RELIGION AND SUPERSTl1'10N IN ETHIOPIA
Sayo, Ethiopia,
April 22, 1949.
Dr. Clarence Bouma,
THE CALVIN FORUM,

Dear Dr. Bouma:
T is Friday, April 22, the Good Friday of the Ethiopian
churc~. .The priests are busy praying and chanting all
mornmg m a language neither they nor the people understand. In a few days the long forty-seven day Lent and Passion fast will be broken by an orgy of riotous -living, and gluttony and feasts where raw meat will be served as one of the
de~icacies. All of this reminds me that an article concerning
this strange church, buried here in the heart of Africa and in
the midst of primitive people, is long overdue.
Altho surrounded by paganism for centuries, this church has
from its beginning maintained a cultural and Christian background, imparted by the early church fathers. It is true, the
church has fallen into decay because of superstition and tradition, but here and there the foundation upon which it is built
is visible.

I

The Ethiopian Bible
Its Bible canon is in itself peculiar. It consists of 46 O. T.
and 35 N. T. books. Besides the usually accepted books, they
count: Shepherd of Hermus, Synodos, Epistles of Clement,
Maccabees, Tobit, Judith, Wisdom of Solomon, Ecclesiasticus,
Baruch, Ezra, Ascension of Isaiah, Book of Adam, Book of
Enoch, and the Book of Jubilees. The texts of the two latter
books were lost to the world for centuries, until at last they
were discovered,. tucked away in the highlands of Ethiopia, in
a Geez translat10n. The use of the Geez language in which
these are written dates back to a time shortly before the introduction of Christianity in the fourth century.
Sometime in the 14th or 15th century, the Geez language
ceased to be the spoken language of the people, and was replaced by the Amharic language. In almost the exact same
way in which the Roman Church has clung to the use of the
Latin language, the priests of the Ethiopian Coptic Church
have clung by tradition to the Geez language, and for the past
five or six hundred years the Word of God has been veiled in a
language understood by none of the common people of the land,
,and only by a small percentage of the priests. It was not until
1840 that the Bible was printed in the Amharic language under
the auspices of the British and Foreign Bible Society. But
unfortunately this bible was not accepted by the Church. The
canon, of course, was not the same, and so the whole thing was
looked upon with suspicion by priests and common people alike.
To date there is no Amharic version of the Bible acceptable to
the Coptic Church. However, a committee of members ap~
pointed conjointly by the Coptic Church and the British and
Foreign Bible Society is working on a revision of the Amharic
Bible and it is hoped that this will become the official Bible of
the land. In most of the churches today the services are still
conducted in the Geez language and very little is understood.
Because of this great barrier, few people know the real meaning of Good Friday, or of the Resurrection.
From the very beginning of Christianity in Ethiopia, when
the first bishop was appointed by the patriarch in Alexandria,
the head of the Church has been an Egyptian. This has not
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been. an ideal situation, for seldom has this 'Ahuna,' which
means 'Our Father,' learned the language of the country or
become acquainted with the real needs of the people. Within
the past two years this has been changed, and now, although
there is still a connection with Egypt, the head of the Church
is an Ethiopian and the Church has the power to consecrate her
own bishops.
One is surprised at the importance of the Lay orders in the
organization of this church. The church school is also an important branch and work of the church. Until recent years it
was the only means of educating the youth.

The Monastic Life
Also there are the monastic orders, with their organization
and followers and modes of penance. Every now and then one
sees a member of such a monastery roaming the country, clad in
a goat skin, hair and beard long and tangled and usually a
heavy iron chain ·padlocked around his shoulders and waist.
They go around claiming to be Isaiah or some other prophet
of old, and indeed to hear them is as a voice crying in the
wilderness;
Perhaps the following will enable the reader to grasp a clearer
picture of the atmosphere of Ethiopian monasticism, how the
youth was influenced, and an idea of the superstitions and beliefs of the priests and monks who should be as a shining light
in this dark continent. It is the true story of one Abba Yacob,
a eunuch monk who wrote it himself in 1936 when he was 30
years old, as related by Dr. O'Hanlon, M.A., in a booklet:
Features of the Abyssinian Church.
While in Addis Ababa, he came under the influence of the
priests of the Ethiopian Church, and when he was sixteen went
on his first pilgrimage, on their advice, to a volcanic mountain
with a crater lake called Zuquala. On the edge of the lake is
a monastery. He waited, according to custom, seven days outside the house of one of the monks, and then made his gift of
tallow thread, and on the eighth day he was admitted by the
doorkeeper. He told them of his anxiety about his soul and
was given instructions to travel to Gishain Mariam, a monastery some ten days north of Addis Ababa. On his way there
he spent six months at the famous monastery of Debra Libanos,
where he was told that belief in the founder, Takla Haimanot,
would insure 'forgiveness not only for the believer but also for
his children.
Similar promises were made to him at Gishain, a monastery
on a high mountain shaped like a cross, but he seems to have
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been dissatisfied, for he journeyed on to the monastery of Lalibela, the town of rock-hewn churches. Here he stayed two
months, and was then directed to a community of ascetics living
in the extreme north of the country in desert land at a monastery called Abrentant.
On his way he spent some months with a monk on the
shores of Lake Tana, who taught him some prayers to the Virgin which he was to repeat fifty times, four times a day. The
desert monks then welcomed him, and soon after his arrival he
joined their order as a novice. He was, however, still sick at
heart, and also grew tired of their monotonous diet. He wandered away into the desert and was found, too weak to speak,
on the seventh day by a nobleman hunting lions, in whose home
he was nursed back to health.
After his recovery he joined the monastery of Debra Damo,
which housed five hundred monks. Here he made himself a
eunuch. Later he joined the monastery of Nekuto L'Ab, where
he offended his teacher by pointing out that if all the promises
about forgiveness were true it must be very difficult to be condemned. As a penance he was given one hundred aml fifty prostrations a day for the rest of his life, and while performing
them he used to pray, "0 God, lead me in the path of Thy
choosing."
At last he traveled back to Addis Ababa to get the Emperor's permission to go to the monastery at Jerusalem, but
while in the capital he joined the Bible School of the late Alfred
Barclay Duxton, and became an eager evangelist to his own
countrymen.

A New Hunger and a New Opportunity
This illustrates the ignorance and superstitions of those who
are supposed to be the spiritual advisors and leaders of the
people of this land. Today there is a great urge in the youth
for learning and due to the influence of education they are beginning to see the ignorance of the priests and are gradually
turning away from them. This means that a tremendous opportunity is opened to Christian missions. Unless this opportunity is seized and these open minds guided into the Truth, the
youth of this nation will be lost to materialism which is as great
a threat here as in the rest of the world.
Sincerely yours in His service,
F. W. DEN DULK, M. D.
American Mission,
Box 1111,
Addis Ababa, Ethiopia.
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Book Revie"Ws
1'HE AMSTERDAM ASSEMBLY SERIES
Goo's DESIGN. New York: Harper and
Brothers, 1949. (Published for the World Council of
Chui·ches). Four volumes, individually paginated, bound
as one. $5.00.

MAN'S DISORDER AND

OME enthusiasts have said of the World Council of
Churches, which held its first Assembly in Amsterdam last
summer, that "it is one of the most important events to
occur in Christendom since the Reformation," and that it may
prove to be "as creative as the Reformation." Obviously, it is
not fair to pursue the parallel too closely, Since a comparison
has been made, however, even the Council's exponents should
find it profitable to observe some striking differences, the recognition of which should help to point up the limitations of the
World Council achievement and the difficulties which confront
its future development.
For one thing, the World Council was not propelled into being
by the sudden eruption of irresistible historical forces, as was
the Reformation. It came into being as the culmination of a
long process of conscious preparation and studied designing. It
was carefully fashioned into a synthetic structure by the loose
union of divergent minds and wills and experiences and traditions. It cannot ride on or borrow from the momentum of
liberated historical forces; in fact, it must counteract many of
these in order to prolong and cement the synthesis. It must
continue its existence and functioning by intelligence, design,
purposeful effort; it must generate its own forces and keep
them alive by devices-education, propaganda, committees, agencies. All this remains at least relatively true, even if one
accepts as ultimate truth the statement of the Council's message
that "it is not in man's power • • • to create the unity of
the Holy Catholic Church. . . , But it is within the power
of God." The power of God works providentially, and if we
analyze the historical moment of birth, it is apparent that
the Reformation was advantaged by a spontaneity and propulsive power of resident forces such as does not accrue to the
World Council.
Furthermore, the World Council is not the creation of, a response to, or the embodiment of a new discovery of truth.
There is no parallel to the Reformation rediscovery of the sole
authority of the Bible, the doctrine of justification by faith
only, the priesthood of all believers. These were truths by
whose dynamic men's hearts were liberated from fear and
authoritarian repression and awakened to new hope, confidence,
and a sense of responsible calling. The World Council emphasis upon the essential unity of the Church in Christ is no new
discovery. It has always been acknowledged, though a concrete
and organizational expression was not eeriously sought,-either
because it was judged not feasible, desirable, or necessary, or
else because in selfish, sinful independence men chose to exalt
themselves above the body. It is on-3 thing to possess the
spirit and the allegiance of men by placing before them
the challenge or offering to them the liberating power ·of new
truth; it is another and immensely more difficult thing to convince reason or convict of sin in respect of a truth already
basically confessed.
Once again, while the Reformation was a new awakening
loaded with impulses for growth and productivity, the World
Council represents a finished achievement, the actualization
in some concrete form of the World Church. The World Church
professes to embody no more truth or to have assumed no more
responsibility than was before common to the churches of the
world. It has only in encouraging measure overcome the "sin
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of disunity" and arrived at a more satisfying expression of its
essential unity. But this "achievement" i~ beset with perils.
There is the psychological hazard that may result in serious
loss of motive power. It is easier to generate enthusiasm for ·
crusading toward an ideal than for maintaining or strengthening an existing actuality. The Message of the World Council
substitutes for the rallying cry: "We must become one!" the
less stimulating and more desperate cry: "We intend to stay
together." More perilous still is the easy and almost inescapable tendency to overrate the "achievement." Many. speak of
the "miracle" of Amsterdam, seemingly unaware of the fact
that many more and greater miracles will have to follow to
make Amsterdam meaningful. There is something ominous in
the comment of Christian Century reporter Harold E. Fey that
"the formal establishment of the World Council was the first
act of the Assembly • • . so all that followed was in a sense
an anti-climax." To be sure, to those who think that the organization of the Council was a large achievement (which it was
not), there is little left but the anti-climax that breeds loss of
interest and fervor, and ultimately brings death. Visser 't Hooft,
more realistic (as were most Continentals), forewarned that the
vVorld Council should be considered only "a means and a method
and no more . . • to be used for the building of the Una
Sancta." If that be so, all the meaning of the World Council
awaits the achievements of the future; and if the World Church
does not arrive at a clearly defined consensus of the basis of
authority, a sound and unequivocal agreement in matters of
faith and doctrine, and a truer delineation of its immanenttranscendent, its historical-eschatological relations, it will remain or become even more in the future what it is now essentially-a shell.
The book under review shows something of the inner life. of
the World Council in process of formation and in its first
official utterances, while it also presents much of what will
occupy the Church's thought and effort in the years succeeding
the organization of the World Council. It is a composite of
four volumes under the general theme: Man's Disorder and
God's Design, proposed for study preparatory to and for discussion and pronouncement upon at the Assembly of the World
Council. Each volume deals with a subsidiary approach to the
general theme, the first dealing with "The Universal Church in
God's Design," the second "The Church's Witness to God's Design,'' the third "The Church and the Disorder of Society," and
the fourth "The Church and the International Disorder." These
volumes were prepared by more than 200 Christian scholars
who had been working on them for two years before the Assembly, each contribution havirrg been subjected to searching
criticism and re-writing before achieving its final form. In
the Assembly these volumes were committed to four sections of
the Council, each meeting in secret session and charged with
the responsibility of digesting these documents and submitting
its own Report. The Report of each Section was "Received by
the Assembly and commended to the churches for their serious
consideration and appropriate action,'' and is included in this
book at the conclusion of each volume. The final Message of
the Assembly is published at the end of the book.
The book in large measure reflects the present mind of the
"World Church." This makes it a document of no mean conse.quence. Whoever would bring into purview the thought and
life of the modern Christian Church can scarce afford to ignore
it. But it must be recognized that it has serious limitations:
(1) The subject matter is narrowly restricted. The Church
and its task in various areas comes under discussion; con-
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cerning many other essentials of truth there is no or a very sentation of the Church's challenge. No wonder Karl Barth
meagre expression. (2) The writers were unable to exercise charged the Council with presuming "that man is the Atlas
complete independence of mind. Besides the psychological who is destined to bear the dome of heaven upon his shoulders"
fact of being conscious that their writings would be subject while carrying out something of a "Christian Marshall Plan."
to ecumenical scrutiny, each writing had to run the gauntlet Most of all, there is the feeling which will not down, that one
of criticism before reaching :final form. The advantages of is asked to face the challenge of the world's disorder without
this process are counterbalanced by serious disadvantages. having sufficiently faced the challenge of the Church's disorder.
(3) The documents reflect the thinking of the best minds of The Assembly Series does, indeed, reflect often and apparently
the Church, perhaps, in some respects, the "safest" minds. penitently upon the Church's disorder (notably its disunity),
Hence, this represents a choice (and moderate?) segment of but not against the background of a thoroughly honest estimate
the Church's thinking. How far it comports with the "grass- of its own character, essential calling, and faith. The challenge
roots" thinking of the mass of the clergy, to say nothing of the of "What must we do," seems too· confused and formidable
mass of the Church membership, represented by the World without a clearer prior definition of "What we are" and "What
Council is an interesting and significant question. ( 4) There we must be"; and one feels the difficulty of facing so huge a
is little discussion of the essential matters of faith, while large task with so many important question_s left unanswered.
space is given to the Church's action. Perhaps the World
One who reads these volumes will be little inclined to write
Council will pass through the same evolutionary process as off the World Council as a futile and meaningless gesture
did the general ecumenical movement, which first organized prompted by a fanaticism for organization. People who are
into a Conference on Life and Work (a concern for Church inclined to recognize no significant extension of the body of
action) and subsequently into a Conference on Faith and Christ beyond their own and affiliate communions may catch with
Order (a concern for the Church's belief and worship). greater sympathy the spirit of those whose passion is that the
(5) There is no living reflection of the World Council in
Church should be one in existence as in Christ, her Sovereign
action. The substance of the book was prepared in academic Redeemer, she is one is essence. It is not enough to condemn
seclusion. The Section Reports were distilled from discussions them for witnessing (where others are often blind) a spiritual
held behind closed doors. There are no indications of the · reality, and for desiring an extension of its concrete expression
process by which the Reports were agreed upon, or the differ(in respect of which many others are indolent and fearful).
ences and conflicts the discussions elicited.
Nor can the Council (at least as represented in the Assembly
The most satisfactory document is the first one dealing with series) be written off as incurably apostate. It represents
the theme: "The Universal Church in God's Design." Here is Jesus Christ as the only Redeemer through the historic facts
the most substantial reflection of the Council's thinking, the of His life, death, resurrection, exaltation; affirms the Lordship
area of most immediate concern with fundamental problems of of Christ, of which Visser 't Hooft (and no one takes issue with
faith. The predominant and governing definition of the Church him, though some support him) declares "for the words 'God
is its representation as the organism constituted of the one and Savior' mean that we acknowledge Him as divine Lord in
body of the Lord Jesus Christ of which He is the Creative and the radical Biblical sense"; it affirms the final authority of Holy
Redeeming Head and the ever-living Lord. It would appear Scripture (though expressing the need for a further clarifithat from this consideration the greatest passion for unity cation of this affirmation) ; and calls for a reference to the Bible
proceeds-though in later sections the world task of the Church "because the basis of Christian unity can only be the truth."
seems to govern the urgency toward community. The notes of If we suspect the meaning of these affirmations (and we canthe true, living Church are indicated as the witness to the Word not help doing so), it is recognized by some tha.t they provide
and the fellowship of the Sacraments, to which the Anglicans even for us a point of contact, or, at least, interest. In the
would add "the. full faith of the Apostles' Creed and the Nicene light of this, and in the light of the fact that we live in the
Creed," and "the Apostolic Ministry • . • transmitted by those province of and are subject to the influences of the "World
having authority to transmit," while many of us would add in- Church," one might understand the remarks of Dr. Bavinck:
stead: "the faithful exercise of discipline." The most com- "It always grieves me that we, as Reformed, stand outside of
petent essay in the first section, and perhaps in the whole it. I fully acknowledge all the objections which men are able
book, is the one in which Visser 't Hooft discusses "The Sig- to register against such a World Council of Churches, but it
nificance of the World Council of Churches." For a fairly grieves me deeply that our voice is not heard there, that we
sober evaluation of the ecumenical movement, and an honest have not contributed to the preparation, to the Reports, that
recognition of the problems confronting it one ought not to we have taken no part in the discussions. • . . In this concrete embodiment of the 'world community' we remain silent
miss reading it.
One cannot help admiring the Council's obviously earnest and . . . . Nobody knows of our existence• . . . We undergo
passionate concern for the evangelizing of the world and the influences, we examine (these influences) with each other and
correction of the disorders that appear in all forms of society speak about them, but we say so little in· return. There are
and in the international community, as reflected in the last three certainly people amongst us, who also in this world-wide gathersections of the Amsterdam Assembly Series. It makes difficult ing could say something, but because we stand on the outside
reading for several reasons. For one thing, one is unable to we have no sounding bo;_rd" (Bezinning, Oct. 1948, p. 277).
GEORGE STOB.
escape something of an anguish of concern for the disordered
World in which (as well as out of which) Christ redeems His Calvin Seminary.
Church. It is impossible to wash one's conscience by crying
"Social Gospel." But again, the areas and aspects which call
CHRISTIANITY AND MODERN CULTURE
for the Church's (and the Church member's) thought and
action are so many and varied and their problems so compli- THE CHRISTIAN FAITH AND SECUj:,ARISM. Edited by J. Richard
Spann. Nashville: Abingdon-Cokesbury Press, 1948. 2.96
plicated and profound that one stands aghast at the mountainous
pages. $2.50.
challenges that confront his pygmied weakness. It is hard to
keep abreast of the herculean programs the Church seems to be (7 )ERY clearly, serious-minded people of whatsoever faith,
have finally come to recognize secularism, or "practical
required to carry out in places to which we have no or only a
atheism;'' as an ominous characteristic of modern life.
very indirect access, and our problems are not simplified by
the statement of delimiting or guiding principles. The Council's . They have all of a sudden been awakened to the seriousness of
di&cussion here reflects the strain of a burden so unequal to living in a society from which there have gradually disappeared
human .wisdom and strength that one stands amazed at the the ennobling inflµences of the redeeming power of the Chrisaudacity which prompted so sweeping and undefined a repre- tian faith .and view of life. Without their being aware of it,
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there faded from the ,consciousness of mari the conviction of
the necessity of "first 'Seeking the Kingdom of God and its
righteousness" and the ,idea that Christians are to be the
"salt of the earth" if this world is not to fall to pieces as the
result of a process of putrefaction. And when they began to
realize that there is something wrong with, civilization, they
also began to inquire how far the disease had gone, what its
devastating consequences were, and what can be done to check
its spread.

The Christian Faith and Secularism gives the results of such
an inquiry. It is a compilation of lectures given at the 1947
Evanston Conference, a circumstance which, together with the
names of the publishers and of many of the speakers participating, suggests that they were delivered under Methodist auspices. That secularism was chosen as the theme of the conference points to a certain uneasiness felt by leading churchmen at seeing that the dry rot, to change the figure, of godless thinking has attacked not only the cultural but also the
ecclesiastical life of today. Secularism, they have discovered,
has displaced Christianity as "the supporting atmosphere of
our culture." The scope of this symposium is ambitious indeed,
for the lectures try to show how secularism, this "malady of
our civilization," manifests itself in present day life-in business, industry, and organized labor; in church and politics; in
diplomacy and international relations; in, motion pictures, literature, and higher education; in science and in social problems;
in the home and in its effect upon the training of personalities.
The final section presumes to indicate the manner in which
Christianity should perform its task in a secularized world. How
strange that the influence of secularism upon the public school
education was not discussed.
Among the causes cited in this book of twenty-two contributors, the more important seem to be materialism and the lust
of wealth and power which this breeds, the method of the natural sciences and its effect on human thinking, and naturalism
which looks upon the universe as self-contained and selfexplanatory and therefore not in need of being interpreted by
supernatural factors. No one will quarrel with this analysis
but it surely is not exhaustive. An educational system, including elementary and secondary as well as higher, which
fails to integrate vitally the Christian faith with what is taught,
must bear a large share of the blame. Such an education forms
the habit of looking at life entirely apart from God.
Lack of a consistent point of view is a failing of this symposium, which becomes inevitable when one remembers that
among the twenty-two contributors there are represented
varying shades of religious belief, such as, for example, the
Catholicism of George N. Shuster on the one hand, and the
liberalism of G. Bromley Oxnam, well known Methodist bishop,
a.nd of Sherwood Eddy, the internationally minded Y.M.C.A.
sec:retary, on the other hand. Though almost all veer toward
the left in, their thinking and approximate unanimity most
nearly in their analysis of secularism and its results, they
differ far more in their conception of how Christianity can be
a remedial and constructive force in the culture of today.
It is precisely in the positive part of its task that this book
is weakest. True, it contains many a good suggestion, but the
remedies proposed are not sufficiently thorough-going and positive. There does not seem to be the realization that the Christianization of modern culture involves the basic problem of
the relation between faith and reason, and that Christianity demands that faith be the starting point of all basic thinking and
should be present throughout the entire thought process. As a
result the Bible does not have an authoritative place in scientific endeavor. At best, there is the hope that by some kind
of spiritual osmosis something of personal Christian faith, ,such
as it may happen to be, may seep through into the cultural
process. Only when men adopt, not a liberal, but a scriptural faith; only when men take Christian faith as a starting
point and allow it to function in the entire process ,of thought;
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only when the Bible is recognized as authoritative in arriving
at ultimate truths, is a Christian culture possible.
J. G. VANOEN BOSCH.

A GIFT VOLUME
A GOLDEN TREASURY OF PSALMS AND PRAYERS FOR ALL FAITHS.

Mount Vernon, New York: The Peter Pauper Press, n. d.
61 pages. $1.00.
'
AM biased in favor of this volume by the circumstance that
it came to me as a gift. I do not apologize for the bias:
it is as a gift volume that the book presents itself.
Gifts ought to look attractive, and the Peter Pauper Press
books are lovely books. This one, slender, elegant, 4" by 7", its
board covers and internal decorations done by Fritz Kredel, its
letters set in Weiss types and printed on fine paper, has collector's quality. Besides, it comes to you framed like a picture in the gold margin of its special carton.
You take it out and read the Psalms first. They are your
favorite Psalms, some twenty of them, and in your favorite
King James version. Then follow the prayers. They are for
"all faiths," yes, and from many sources, but all are Christian.
Some are Roman Catholic, many are Anglican,. but all of them
can become Reformed by a Reformed person's praying them.
All are petitions devoutly to be wanted, and all are in letter
or spirit addressed to God in Christ's name. That is the main
thing. And all of them have style. This of Christina G.
Rossetti is typical:
0 Lord, who art as the shadow of a great rock
in a weary land, who beholdest Thy weary
creatures, weary of labour, weary of pleasure,
weary of hope deferred, weary of self, in Thine
abundant compassion and unutterable tenderness, bring us, we pray Thee, unto Thy rest.
When you do not know what to give, when you want to give
something modest, representative of yourself, and helpful, give
this. These are Psalms and prayers. And a Peter Pauper
Press book is a lovely thing.
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HENRY ZYLSTRA.

WORSHIP AND WORK
By an anonymous English monk of
the fourteenth century. Shortened and arranged for modern use from the text of the Early English Text Society
(Original Series, No. 18) by a member of the Pendle Hill
Community, Wallingford, Pennsylvania. With a Foreword
by Howard H. Brinton. New York and London: Harper
and Brothers, 1948. xxv and 146 pages. $1.50.

THE CLOUD OF UNKNOWING.

IS one, too, is phys, ically a delight to hold and to handle.,
It inspires respect for what is implied in the colophon:

'Set in Linotype Baskerville, Format by A. W. Rush~
more, Manufactured by the Haddon, Craftsmen." From this font
I should want the type struck if ever I had said anything well
on an important subject.
Though the consecrated monk who wrote this book is these
five centuries dead and gone, his contemporary reviewer still
owes him an obedience to his careful injunction:
Whoever you are who possess this book in any waywhether you own it, or have borrowed it, or simply carry
it for another-I charge you by a vow of love, that you
will not willfully read it, nor speak it, nor even permit it
to be read, written, or spoken by anyone else, nor to any
other person, except by one whose purpose, in your judgment, is to become a perfect follower of Christ.
I have this little book lying just now on top of a big book,
and the big book is full of Carlyle. Here then the contemplative
and the active are in juxtaposition, though not in accord. In a
way I have here the Catholic and the Protestant ethic, though
I know that the Protestant ethic in Carlyle is parasitic to the
Reformation legacy, feeding on what it does not itself feed. But
Carlyle, in his Goethean bent, his Hebraic fervor, and his
peasant vigor, was always preaching the Gospel of Work.
"Religion," he said, " . • • properly speaking, all true Work
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is Religion: and whatsoever Religion is not Work may go and
dwell among the Brahmins, Antinomians, Spinning Dervishes,
or where it will; with me it shall have no harbour. Admirable
was that of the old Monks, 'Laborare est Orare, Work is
Worship.'"
That all work is worship is, as the old monks and as Carlyle
knew, a sound principle. But this old Anglo-Saxon monk knew
also what Carlyle did not know, namely, that there is a worship
which is' not work, a worship to which work is deflection and
impediment. Says he, in the manner of those many mystical
guides of the fourteenth century_:_St. Catherine of Sienna, Jan
Van Ruysbroeck, Gerard Groote, Walter Hilton, Richard Rolle,
and the author of The Imitation of Christ:
There are two kinds of life in the spirit: one is the active
life, and the other is the contemplative life. Active life
is lower, and contemplative life is higher • . . That part
which Mary chose shall never be taken away from her.
Active life is troubled and labours hard with many things,
but the· contemplative life is in peace with one thing.
The psychology of the Christian contemplative experience in
this book draws on the Fathers, notably on Augustine, and on
John Scotus Erigena, and on the Areopagite. It is a psychology
clearly understood, vitally applied, and fruitful in the life.
To a Reformed Protestant of the twentieth century this is at
some points chastening and humbling reading. The Protestant
has Scripture, prayer, and work, has them better than this
monk, but has he the contemplation nearly so well? It is by
the Scriptures that we find out God, and by Christ that we
are made one with Him. But now that we know Him, must
we not contemplate Him, enjoy Him, now and ever more? It is
not that Martha sinned in her care, but that Mary was anxious
for the better part.
HENRY ZYLSTRA.

INTERNATIONAL DRAMA: 1941-1945
An Intimate History. By Robert E.
Sherwood. New York: Harper and Brothers, 1948. 979
pages. Price $6.00.

ROOSEVELT AND HOPKINS:

O one clever sentence will crystallize the contents of this
remarkable book. It is dramatic, living history, authenticated throughout from the vast resources of the Hopkins'
files and containing verbatim memoranda and transcripts. of
every major policy decision and Allied conference, from the
first effort to break the shackles of isolationism to Yalta, and
the final Hopkins-Stalin conferences after Roosevelt was dead.
It is a 'White-House-view' of government in action under the
incomparable strains of global war, and the political scientist
and philosopher may well ponder its theoretical implications as
the story unfolds the amazing influence upon world events exerted
by day-to-day decisions of a handful of human beings; as,
e•. g., in this about the Teheran Conference: " . • . here
were Titans determining the future course of an entire planet.
This was indeed the Big Three. Churchill employed all the
debater's arts, the brilliant locutions and circumlocutions, of
which he was a master, and Stalin wielded his bludgeon with
relentless indifference to all the dodges and feints of his practiced adversary; while Roosevelt sat in the middle, by common
consent the moderator, arbitrator and final authority."
It is, too, 'human-interest' biography, sparkling with hundreds of the little tid-bits that create living persons out of
frozen historical figures, like Stalin's bitter assertion to
Churchill's face that the British lacked the courage to mount a
second front, Hopkins' flying to Moscow wearing Churchill's
Homburg because he had lost his own in London, Roosevelt's
never complaining "about food or anything else in the way of
service," even though the White House cuisine "did not enjoy a very high reputation," or again, Stalin's, to Hopkins'
amazement, ending a toast at one of the interminable Russian
dinners with "May God help him." But whoever the reader,
whatever his interest, none would be surprised when he finishes
the last line to look up and see the pale, sharp-eyed, angular
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Hopkins sprawled in a chair beside him, and to hear from the
next room the hearty laughter of Hopkins' "great friend" assuring someone that everything was going to be "fine-grand
-perfectly bully."
Sherwood came to write the book at the request of Mrs. Hopkins after the long-ailing Hopkins himself had died leaving
but the intention to write-and forty filing cabinets packed close
with papers dealing with almost every hour of the years 19401945. Playwright Sherwood qualified the more· in that he had
been on intimate terms with both the President and Hopkins,
having with the latter and Judge Rosenman constituted the
'team' of ghost-writers from 1940-1945.
The book is divided into five parts.
"Part I: Before 1941-The Education of Harry Hopkins"
traces rapidly his rise from social worker in New York City,
acquaintance of Governor Roosevelt, to head of national relief
in 1932. It records that in 1938 he had some assurances from
the President of his support for the nomination in 1940, and
his appointment as Secretary of Commerce to further that
end. The coming of World War II, the blitzkrieg, and the
President's quick grasp of its profound and sinister implications, found Hopkins field-marshaling the third term nomination at Chicago, and author Sherwood joining the 'team' in
the campaign against Willkie, whom Roosevelt admired most
of his four opponents.
"Part II: 1941-More Than Mere Words" finds Hopkins in
the niche he occupied for the rest of Roosevelt's life: the private
emissary, eyes-and-ears, friend, counsellor, almost alter ego of
the President. He is off by air to i;ee Churchill in January"Britain's darkest hour"-and the quoted memoranda are tense
with the fear and resolution of those hectic days. On his return
he takes over Lend-Lease to the tune of howls from the Patterson-Hearst-McCormick press-their unending vilification drove
Hopkins to enraged designs for slander suits, always amusedly
frustrated by the President. He flies to Moscow as a hastily
schooled turret-gunner aboard a lone PBY for the first close
Western contact with Stalin, whom he finds cordial and frank.
He sounds out Russian needs (many) and Russian prospects
(contrary to expectations, good), and the text of his report to
Roosevelt occupies some eight fascinating pages. The turmoil
that climaxed in Pearl Harbor passes in review, and Hopkins
records that on December 7th he was alone with the President
at lunch in the oval study when Secretary Knox called in the
news.
"Part III: 1942-The Narrow Margin" documents the awful
reality of possible defeat as the Axis drove ahead around the
world. But already Marshall and Hopkins represent Roosevelt in London to urge the second front, first espoused and
then relentlessly · opposed by Churchill. Conference follows
conference grappling with logistics, strategy, command, disaster; Molotov comes and goes, followed by Churchill who succeeds in getting the North African campaign in lieu of the
second front in '43, and who then :flies to Moscow to placate
Stalin who "at every point • • • took issue with a degree
of bluntness almost amounting to insult.''
"Part IV: 1943-The Second Front" opens with the Casablanca Conference followed by Stalingrad, the turning-point
of the War. Eden comes to Washington and Roosevelt sketches
to him his concept of the post-war world, based on the Atlantic
Charter and his own 'pet' phrase "The United Nations." Teheran brings Roosevelt and Stalin together for th~ first time,
and Roosevelt returned home believing that the statement of
the Declaration, "We leave here friends in fact, in spirit, and
in purpose," was, as Hopkins put it, "More than mere words."
Hopkins was in the hospital-he was no stranger to it-when
D-day came: for years he had carri~d life itself, almost, about
with him in a black bag-he forgot it once in Moscow and
almost perished en route to London-the precious vials of
which stood between him and death from gastro-intestinal
abnormality.

THE CALVIN FORUM

"'

"' "'

JUNE· JULY, 1949

In a copy of the Psalms presented to Sherwood by Roosevelt,
"Part V: 1944, 1945-Victory and Death" records the fourth
term campaign against an opponent whom Roosevelt regarded the President, whose spoken references to Divine guidance were,
with "unvarnished contempt," the famous 'Fala' speech which Sherwood records, genuine and sincere, had underlined the last
Rosenman thought the best of Roosevelt's campaign speeches verse of Psalm 39: "0 spare me that I may recover strength,
(the paragraph on Fala the President wrote himself), and the before I go hence and be no more."
LESTER DE KOSTER.
Yalta Conference of which Hopkins said to Sherwood, "We
really believed in our hearts that this was the dawn of the
new day we had all been praying for and talking about. . • .
THE MISTRESS IN THE MANSE
The Russians had proved that they could be reasonable and
far-seeing and there wasn't any doubt in the minds of the Presi- THE PARSOll! TAKES A WIFE. By Maria Williams Sheerin. New
dent or any of us that we could live with them peacefully for as
York: The Macmillan Co., 1948. 204 pages. $2.75.
far into the future as any of us could imagine." One of the
'OWHERE, as I see it, is there a busier woman than the
notes he slipped to his Chief during the last meeting of the
conscientious wife and mother in the manse. To accom,Conference, when reparations became a thorny issue, begins
plish her task she looks for help, counsel, inspiration not
thus: "Mr. President: The Russians h'.ave given in so much
only to co-workers, other preachers' wives, but quite naturally
at this conference that I don't think we should let them down
·to ,books written by others with more experience than she in
, , . . ....,..an authentic obligato to the evil chorus so long
the. llPecial sphere in which God has placed her. There she
swelling on what Roosevelt 'gave away' in the Crimea.
hopes to find. answers to her many questions and problems,
Roosevelt sailed for home aboard the Quincy, after Hopkins,
The newest in.the field of literature that deals with the manse
ill again, had bid him what proved to be a final farewell at
and its occupants .is the book, The Parson Takes a Wife. It is
Algiers to take a plane · for Rochester, Minnesota. Shortly
most interesting, ~eading, written by a minister's widow, who
thereafter came the "terrific headache" and the man whom
possesses a fine sense of humor and writes with real charm.
Yank called "the commander-in-chief of our generation" was
Her husband, "now gone gloriously ahead into eternal life,"
gone. Hopkins rallied for a last trip to Moscow to solve the
was an Episcopalian born in Pittsburgh, a preacher of ability
tangle on U.N. voting procedure, and recorded incidentally that
and a liberal. His pastorates have been in Fredericksburg,
Stalin believed Hitler alive and escaped. Then another siege
Waco, Richmond (the author's home town), Chattanooga, and
in the hospital, and the loyal servant had followed his master.
finally Washington, D. C.. She relates their experiences in each
The question hovers in the reader's mind-and he senses it charge. Together they formed an unconventional team. When
in Sherwood's-What went wrong from Yalta to now?
at times they could not live on his salary, he would supplement
To the teacher of speech not the least attractive sections of with money earned by refereeing football games or as newsthe book are its many and intimate revelations of what trans- paper reporter. Without any qualm of conscience she enpired in the preparation of Roosevelt's speeches: Sherwood, for gaged a colored maid. who by night attended Holy Roller meetinstance, takes responsibility for suggesting (phrasing perhaps)
ings and by day sang the drippiest songs to the children. The
the sentence that promised that American boys would not be author describes in rollicking jest the Women's Auxiliary meet·sent into "foreign wars." Roosevelt would set forth to the ings and even preaching and its methods she discusses in jocu'team' the "points he wanted to make, the sort of audience he lar vein.
wished primarily to reach, and the maximum word limit...• "
To anyone seeking purely relaxation and amusing reading the
He· would then dictate pages and pages, ending with "Well, book can be recommended. But the serious-minded wife and
something along those lines-you boys can fix it up." The first mother in the manse who seeks help and inspiration in her diffidraft was written and reviewed with the President who dic- cult, multi-colored life with its far-reaching challenge, closes
tated paragraphs for insertion. The speech was cleared with the book in disappointment. She feels the same reaction she
the military for security violations, and then the 'team' set to experienced when she had finished Papa Was a Preacher and
work day and night, goaded on by Roosevelt's own energy to One Foot in Heaven. All three books amused but did not infeel that, as one official put it, "Exhaustion is not enough," spire. They were clever, humorous, well-written (if one overuntil finally on the ninth or tenth draft, and the last two days looked their liberal theology).
of preparation, "Roosevelt really buckled down to serious work
To the general reading public The Parson Takes a Wife shows
and then what had seemed a formless and aimless mass of words a side of parsonage life seldom revealed or considered actual;
would begin to assume tautness and sharpness. . . . Every it proves convincingly that such a life is varied, not devoid of
word was counted. • • • His sense of timing was phenomenal. fun, excitement or change. It also shows a type of parsonage
He would say, 'I can handle 3,150 words (in, say, thirty min- life in some respects quite unfamiliar to most of us.
utes),-and that did not mean 3,162."
But it leaves the conscientious Christian mother in the
Ch'.urchill, on the other hand, prepared his addresses pacing manse without the sturdy support of sane advice, wisdom, and
; the floor, acting out the parts, and dictating almost savagely inspiration she had looked and hoped for .
. from a few notes.
She wants to be a Christian mother in the best sense of the
Beyond this special interest, however, here is the amazing word; she wants to be a real helpmeet to her many-sided hus'record of two men, both spiritually triumphant over forms of band; she wants to take her full share of responsibility in
invalidism, guiding a nation, a generation, an era over vast helping to create a really Christian home which is a hearthand· uncharted wastelands, and though finally, inevitably, stone of true, deep religious fervor; she wants to be a leader, a
Horne .down by the incalculable weight of responsibility thrust source of strength among the women, young and otherwise, in
upon them, yet not until the goal was in sight and the battle the congregation of her husband's choosing; she even aspires
won. Would that they had been spared to fight the battle of to be an influence for moral and spiritual good in the civic comthe peace.
munity around her. She hopes to be a real asset to her husband,
To Hopkins,. General Marshall wrote in 1945, "You have lit- her children, her home, the congregation and the community.
erally given of your physical strength during the past three Her task is a huge one.
On her sometimes-not-too-broad and often-not-too-strong
years to a degree that has been, in my opinion, heroic and will
never be appreciated except by your intimates." Of the Presi- shoulders fall the multitudinous household chores. Were the
dent Sherwood concludes, "He was spiritually the healthiest salary of her ministerial spouse amply adequate, the luxury
man I have ever known . . • and his heart was certainly in of competent domestic help could relieve her of much of the
the right place"; and of Hopkins, " . . • few men who ever routine drudgery. But such is not usually the case.
She also has ideals beyond a well-organized, well-managed,
lived • • • were as fortunate as he in the possession of such
well-kept house. She wants a truly Christian home. She is not
enemies and such friends."
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satisfied with merely a place where hats are hastily hung and
stomachs as hastily filled, a sort of convenient dormitory or
cheap cafeteria. She wants to do her bit in establishing a
home to which husband, children and friends long to return and
where they love· to linger. This takes thought, effort, time,
strength. She must see that meals are kept on schedule so that
there remains time for proper family devotions. She must find
moments to cuddle her little ones around her and teach them
. at her knee to pray. (Even the conscientious· father delegates
much of the pre-school training of the tiny tot to mother,
simply from the nature of the case, for she is with them, or
more accurately said, they are with her wherever she is, during
most of their waking hours.) She must give them their first
impressions--and how lasting they are !-of God, His power,
His love, His protecting care, His all-seeing eye, His righteous
anger and justice. She mus.t implant in their young souls
ideals for Christian living and Christian service. She must
teach them all the implications of the Summary of the Law.
The adolescent children in the home call for even more time
and patience and love and tact and sympathetic understanding.
Father and mother must keep the confidence of these growing
infant-adults and there must be planned moments of apparent
leisure so as to encourage the otherwise reticent adolescent
tongue to reveal some of the inmost urges, reactions, and ideas
on many moral, social, mental and spiritual questions that
stir within.
To all this any conscientious Christian mother aspires. But
this is not all for the mother in the manse. She has married a shepherd, an undershepherd under the Great Shepherd.
She wants to fill the role of shepherdess well. She must find
time to prepare and teach the Bible lessons in the weekly or
bi~weekly Ladies' Aid, Girls' Club, Sunday School, or what
have you? She. must be ready to receive at all hours at her
front or back door anyone with any kind of message or errand
-perhaps one of cheer or joy but more likely one of anxiety,
perplexity or discouragement. She must be the buffer, whenever possible, for her husband-pastor so that he may continue
undisturbed in his study or important meeting. She wants to
·be, in her congregation and even beyond, a mother to the
motherless, a friend to the friendless, a comfort to the comfortless, a help to the helpless.
Last, but by no means least, she wants to be a real helpmeet
to her shepherd-husband. He must be able to find in her a help
in time of every. need; one who will weep as well as chuckle
with him; the most Sympathetic, loving but capable critic he
has on earth; the one who will stay close to cheer him when the
way seems unusually steep, long and rugged-for such times
coll1e to every preacher, no matter how gifted and successful he
maybe.
And all this, of course, presupposes leisure time to replenish
the home base. It means that she must have time frequently
and relaxedly to slip back to the immense storehouse of her
God and refill, through prayer and meditation, her own soul,
thus strengthening and fortifying herself to carry forward
with peace and confidence her seven-day-a-week program.
Is it any wonder that this conscientious mistress in the manse
looks longingly for some book that will really assist her in her
task? She is eager to learn from the experiences of others.
Not too much has been written on life in the parsonage, and
very little-so far as I know-that would help its occupants
in their living. I Married a Minister (edited by Golda Elam
Bader. New York: Abingdon-Cokesbury Press, 1942. 192
pages. $1.50) does say many worthwhile things, though its
authors are again liberal. Eighteen women of ability have
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contributed to this book, each writing on !!Orne .particular phase
of the life of a minister's wife.
But the best b.ook that has come to my attention, although
not new, is The Shepherdess (by A. W; Hewitt. New York:
Harper and Bros., 1943. 200 pages. $2.00). The author him·
self, though he lauds I Married a Minister in his preface, says
frankly that "The Shepherdess is the first formal text in pastoral theology for the minister's wife." It is intended especially
for the timid and inexperienced shepherdess who views her
duties in the parsonage with fear· and trepidation. Dr. Hewitt
takes up all the phases of her work, her personal duties as a
loyal helpmeet and mother, then her professional duties, showing how to acquire skill and poise and efficiency to meet the
various situations. And he believes that any woman who has a
deep personal love for God and an earnest desire to do His work
can be a successful shepherdess. Again you may differ with
some details but the main thrust of the book is stimulating,
practical and uplifting. It abounds in ·salty wisdom, clean
humor and sound common sense, all permeated with a deep love
and reverence for God and His cause. To the godly. mistress
of the manse The Shepherdess is a far more satisfying book
than The Parson Takes a Wife.

~

MRS. CLARENCE BOUMA.

SENTIMENTAL FICTION
By Lloyd C. Douglas. Boston: Houghton Mifflin Company, 1948. 581 pages. $8.75.

THE BIG FISHERMAN.

" c § ( ( E - I am nobody!" says the. beautiful .Jewish·
Arabian girl Fara, who is destined to become the
friend of John the Baptist, Simon Peter, and"'.'"""
yes, Jesus Christ. And thus another best-seller moves down
the chute.
What accounts for the unusual vogue of Mr. Lloyd Douglas?
Surely not the beauty of his writing. One looks in vain for the
masterly touch. Surely not the cleverness of his plot. It· is
commonplace. The answer lies, I think, in the .vague philos·
ophy basic to the book and in the transfer of American culture
and idiom to the ancient world.
I believe Mr. Douglas has just enough of Christianity to make
his writing acceptable almost everywhere. The Big Eishe-rman is full of genuine miracles-most of them taken from the
Bible, some of them contrived-but the feeding of the five thousand is accomplished by shared lunches. Jesm~ is divine, h.eats
diseases, "knows everything about everything," but His mission is only "to sow the seed of good will among men •. • • in
the hope of • • ; peace."
By this time Mr. Douglas has had some practice in teaching
old world characters to ·speak American. And although on occasion they give evidence of· imperfect training--Johnny, the
younger brother of Andy, sometimes forgets his role:-they ·ate
fairly well acquainted with the· vernacular. But othei: American arrangements also are familiar to these people. !'Simon's
big, booming laugh, on an openwindowed summer evening,
could be heard for a block." For. breakfast, Simon has eggs,
bread and fruit juice. Too bad his mother-in-law did not toast
the bread.
The big fisherman of the case is not so much Simon Peter as
Mr. Douglas himself. He has fished for the qualities congenial
to the shallow reader-and he has caught. But to the person
demanding artistic power and clear-cut philosophical commit:inents The Big Fisherman will be a disappointment.
JOHN VRIEND•
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S'pann, J, Richard (Ed.)-The Christian Faith and Secularism, 250.
Spoelstra, Cornelius (See Den Doolaard).
Stewart, Randall-Nathaniel Hiiwtorne: A Biography, 149.
Stocking, George W. and Myron W. Watkins-Cartels or Competition,
Tenney, Merrill C.-John: The Gospel of Belief, 161.
- - :__ - The Cloud of Unknowing, 251,
Van O'Connor, William (Ed.)-Forms of Modern Fiction; 127.
Vos, Geerhardus-Biblical Theology: Old and New Testaments, 172.

Inge, W. R.-Mysticism in Religion,'100.
Jaeger, Werner-The Theology of the Early Greek Philosophers, 196.
Kettering, Donald D.-Steps Toward a Singing Church, 102.
Kossak, Zofia-The Meek Shall Inherit, .175.
Kromminga, D. H.-The Millennium, 75,
Kinsey-Sexual Behavior in the Human Male, 6,
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Weaver, Richard M.-Ideas Have Consequences, 81.
Wellek, Rene and Austin Warren-Theory of Literature, 223.
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Youth Speaks on Calvinism, 125.

Zwemer, Samuel M.-The Glory of the Empty Tomb, 29.
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